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PREFACE

Libertarian: One who upholds the principle of liberty, especially in-
dividual liberty of thought and action.—HWebster's New International
Dictionary.

It is in the sense defined above that the word Libertarian
is used throughout this book. In Metaphysics, a Libertarian
is one who believes in the doctrine of freedom of the will, as
opposed to necessitarianism. As the Libertarians quoted are
nearly all believers in determinism (the opposite of the theory
of “free will’”” ), and as the questions they discuss are all sociolog-
ical, they must not be confounded with the advocates of “free
will” in metaphysical discussions.

It will be noticed that the Libertarians cited are chosen from
different political parties and economic schools; there are
Republicans, Democrats, Socialists, Single-Taxers, Anarchists,
and Woman’s Rights advocates; and it will be perceived, also,
that these master minds are in perfeet accord when treating of
liberty. To point out that some of them are not always con-
sistent in their application of the principles of liberty is no
valid argument against it, but merely shows that they did not
accept liberty as their guiding principle, nor perhaps believe
in its universal application. The principle of equal liberty
has been approached from many standpoints by these writers
and applied to various fields. The only question we have here
to consider is whether they have proved that liberty in particular
human relations is & logical deduction from correct reasoning;
and this the writer maintains they have done.

It is shown by the writers quoted that liberty has been
applied to various fields, and has proved successful wherever
tried. Many of the earlier Libertarians, living in different
countries, wrote without knowledge of the others; yet the reader
will detect a note of harmony between them. Some of them
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believed freedom would work in this or that field, some believed
it would work in other fields; each had confidence in it in his
own particular sphere and encouraged its application. We
find the theory has been applied to many social relations,
and that when these instances of its application are brought
together, as they are in this book, they demonstrate conclu-
sively that the extension of the principle of equal liberty to all
social relations is not only feasible, but necessary.

It will also be observed that extremes meet here, and are
equally provided for by liberty. The Individualist and the
Communist, each advocating his own ideas, are both within
the scope of equal liberty, and there is no conflict between
them when the principle of liberty is adhered to; that is, if
they produce and distribute among themselves. Plans volun-
tarily accepted by individuals or groups of individuals and not
forced upon others are in no way a violation of liberty. They
would be if others were forced to do so by the seizure of ‘‘all
means of production and distribution,” as the State Socialists
purpose to do, thereby excluding non-conformers from their
use. It is not the difference in taste between individuals that
Libertarians object to, but the forcing of one’s tastes upon
another. Individualists believe in common ownership of such
things as roads, streets and waterways, and Communists believe
in individual ownership of such things as clothes and personal
effects. They really merge into one another; but there is no
need for either to conform to the other’s taste or to be deprived
of its own liberty.

There is an admirable Free Press Anthology, by Theodore
Schroeder, but this is the only anthology on the general subject
of liberty known to its compiler, who has made a very close
study of libertarian literature.

The present volume is not limited to a few fields, as the
excellent work of Mr. Schroeder’s necessarily is, but covers the
entire scope of social activity. A search of the public libraries
gives evidence that comparatively little has been written on
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the subject of Liberty—and there are more presentations of
and arguments for Liberty in this one volume than can be found
in a dozen average public libraries. A revival of interest in the
subject is manifesting itself now and the purpose of this book is
to furnish the worker for liberty, or the lover of liberty, a hand-
book containing every important contribution to that sub-
ject. The writer has often felt the need of such a work when
lecturing or debating. This volume represents five years of
research and arrangement of material and gives the reader, in
one volume, what he hopes will prove to be a useful and compre-
hensive library on the subject of Liberty.

A portion of the literature in this book is now available to
readers for the first time in many years, as some of it was
withdrawn by the authors after much persecution; some was
suppressed by publishers, owing to opposition from influential
conservatives, and a considerable part of it is literature that
has been neglected and not republished, because its thought was
too far ahead of its time. The general reader will find the
writers of a century ago perhaps as radical as he can tolerate;
while the real progressive thinker will appreciate the more ad-
vanced thought of the libertarian writers of his own age.

Opportunity is here taken to thank the publishers of copy-
righted books for their kind permission to quote from them,
not one having refused such request; and detailed acknowledge-
ment of them is given in the chapter headings.

Indebtedness is also acknowledged to Hans and Ollie Steed-
man Rossner for proof-reading snd the Index.

CHARLES T. SPRADING.
Los Amngeles, May 1, 1913.
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INTRODUCTION

The history of civilized man is the history of the incessant
conflict between liberty and authority. Each victory for liber-
ty marked a new step in the world’s progress; so we can measure
the advance of civilization by the amount of freedom acquired
by human institutions.

The first great struggle for liberty was in the realm of thought.
The Libertarians reasoned that freedom of thought would
be good for mankind; it would promote knowledge, and in-
creased knowledge would advance civilization. But the Au-
thoritarians protested that freedom of thought would be
dangerous; that people would think wrong; that a few were
divinely appointed to think for the people, that these had books
which contained the whole truth, and that further search was
unnecessary and forbidden. The powers of Church and
State were arrayed against the Libertarians; but, after the
sacrifice of many great men, freedom in thought was won.

The second momentous contest was for the liberty to speak.
The enemies of liberty, those possessing power and privilege,
opposed freedom of speech, just as they had opposed freedom
of thought. The Church said it was perilous to permit people
to speak their minds;—they might speak the truth. The State
said free speech was dangerous; it was not the duty of citizens
to think and speak, but to obey. After much persecution the
Libertarians were victorious, although such authoritarian in-
stitutions as the Catholic Church and the Spanish and Rus-
sian States do not even now concede freedom of thought
and speech.

The third contest was for liberty of the press. The same old
enemies who had so much to conceal opposed it, and their
repressive measures added a long list of martyrs to the cause
of freedom. Like free thought and free speech, free press has
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proved to be a powerful factor in human progress. It still has
its enemies as of old, but their number and influence are dwin-
dling.

The fourth struggle was for the liberty of assembly. Here
again Libertarians met the same old enemies using the same
old arguments. The people could not be permitted to assemble
freely because they might come together and discuss matters
relating to Church or State or plan treason and revolution.
But again liberty was victorious, and free assembly has been
found to be beneficial to the people, if not to some institutions.

The fifth important contest for liberty was in the field of
religion. The Libertarians argued that freedom was as nec-
essary and desirable in religion as in other human relations;
that man should be free to worship at any shrine he pleased,
or at no shrine; to worship as his reason and conscience dictated,
or even not to worship at all. An infallible church could never
permit fallible human beings to choose their own religion,
but a succession of conflicts opened the gates of religious liberty.

In these five important spheres of human action there have
been, against a sea of ignorance and tradition, five great vic-
tories for freedom. Liberty, wherever applied, has proved a
benefit to the race; furthermore, the most important steps in
human progress would have been impossible without it; and if
civilization is to advance, that advance can come only as a
result of a broader and more complete freedom in all human
relations. A principle that has proved its workability in five
such important and vital phases of social evolution should
prove desirable in all the affairs of man.

And here is the difference between the Libertarians and the
Authoritarians: the latter have no confidence in liberty; they
believe in compelling people to be good, assuming that people
are totally depraved; the former believe in letting people be
good, and maintain that humanity grows better and better as
it gains more and more liberty. If Libertarians were merely
to ask that liberty be tried in any one of the other fields of
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human expression they would meet the same opposition as
their pioneer predecessors; but such is their confidence in the
advantages of liberty that they demand, not that it be tried
in one more instance only, but that it be universally adopted.

Their demand is for equal liberty, which denies all privileges
and permits no other restrictions than those imposed by social
conditions. As it is their relation to their fellowmen with
which they are concerned, Libertarians seek to promote equal
liberty, and not absolute liberty. “Absolute liberty’’ means
that liberty which disregards the liberty of others. Some
extreme individualists like Nietzsche believe in it; but absolute
liberty, as the word implies, is unsocial, because it is unrelated.
If there is an absolute, it is not a social law, for all social laws
are relative. Equal liberty is bounded by the like liberty
of all.

Mere equality does not imply equal liberty, however, for
slaves are equal in their slavery. Equal opportunity to rob
others is not equal liberty, but its violation; it abridges “liberty
to possess,” and the “liberty to produce and to own the prod-
uct.” These liberties are implied by equality of liberty,
just as equal opportunity is; equal robbery or equal slavery
have no relation to equal liberty, but are its opposite. There
are but two positions from which to choose, equal liberty or
unequal liberty. Most persons believe in liberty for themselves,
but not for others. Some Christians believe in hell for others,
but not for themselves. Libertarians are not like either, for
they demand the same liberty for others that they ask for them-
gselves.

Its enemies deride liberty as an abstraction. It is abstract,
but so are most of the sciences. Mathematics, for instance,
is abstract, but we find that this abstraction fits every concrete
fact in the universe. So it is with abstract liberty. It will
fit every concrete social fact; it will solve every social ill.

Liberty has its positive and its negative side—it negates
authority and tyranny, but it affirms equity and justice; that
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is, it negates the bad and affirms the good. Destruction is
necessary, but construction is equally so; it is essential to tear
away the old building in order to erect the new in its place, but
before consenting to its demolition the occupant may demand
to know what is to take its place, and the architect should
furnish him specifications of the proposed structure. There
are those who are most successful in tearing down the old
building, who, however, may not have the abstract idea of
the new structure in their minds, while there are others who
excel in building up the new. Both are essential. It is absurd
to say that clearing the ground is sufficient, for tomorrow’s
weeds will grow where they are cleared today. How often is
one superstition overthrown only to be replaced by a different
one! Truth must be substituted for error,—and this is the
work of the positive side of liberty. Liberty means freedom
to construct the new as well as freedom to destroy the old.
A society of Libertarians will destroy the old, but they will
also build the new, and whatever ground they clear of weeds
will be sown with seeds of progress.

Rights—The word “Right” has many meanings; and un-
fortunately it has two contradictory ones—legal rights and
ethical right—that lead to much confusion of thought. Legal
rights are: “Any power or privilege vested in a person by the
law;"” “A claim or title to or interest in anything whatsoever that
is enforcible by law;” “A franchise—a specific right or privilege
granted or established by governmental authority;’ “A ca-
pacity or privilege the enjoyment of which is secured to a person
by law, hence the interest or share which anyone has in a
piece of property, title, claim, interest.”” It will be seen from
these accepted definitions that legal right is synonymous with
power; whoever or whatsoever has the power, has the right.
Now, governments have most power, therefore have most
rights. If individuals have any legal rights, it is because
governments have granted them in the way of “franchise,”
“title,” “privilege,” ete. Legal right means to take, to have
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and to hold. There is no sentiment in legal right; it is the
offspring of power only—‘Might is right!”

Right in its ethical sense is defined thus: “Right is in ac-
cordance with equity;”’ “Conformity to the standard of justice;”
“Right is identical with the good, not deviating from the true
and just;” “Freedom from guilt.” A comparison of these
two conceptions of right will disclose the fundamental dis-
agreement between them. Although the legal and ethical
definitions of right are the antithesis of each other, most writers
use them as synonyms. They confuse power with goodness,
and mistake law for justice.

Ethical right is largely abstract; legal right is mostly concrete.
Ethical right the just man wishes to be established; legal
right is already established. Ethical right and legal right
mutually exclude each other; where one prevails, the other
cannot endure, One is founded on power, on might; the other
on justice, on equality. One appeals to the sword to settle
matters, the other appeals to the judgment of men. For
illustration: Governments have the right to do wrong; that
is, they have the power, the legal right, to do anything they
choose, regardless of whether it is good or bad—and their
choice is usually bad from the ethical standpoint. Govern-
ments can and do invade nations, rob the people of their prop-
erty, enslave or kill the inhabitants; all in perfect accord with
legal rights, but in gross violation of ethical right. Let it be
understood that the right of a government is coextensive with
its power; it has not the right to invade, enslave or kill the
people of a stronger nation or government, for it lacks the power
on which this right is based; butf, having the power, it has
the right to commit these acts against a weaker nation. Let
us not mistake things as they are for things as they ought to be.

It is absurd to speak of the slave having the “right’’ to liberty.
It is a curious sort of right that could in no way be exercised
during the thousands of years in which slavery existed; surely
not a legal right, for slavery was legal then. Neither had the
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slave an ethical right; for ethical right means ‘‘justice,”
“equity,” “liberty,” the very things he did not have: it is
even doubtful if many of the slaves had the least idea of justice
and liberty. It is only correct to say that they should have
had such a right. To say they had it, is like saying one already
has a fortune that he is hoping to acquire.

Justice—Some of the accepted definitions of Justice are:
“Conformity to truth, fact or right reason; fairness; rightful-
ness; truth; impartiality;”’ ‘“The rendering to everyone his due
or right; just treatment;” ‘“To do justice to; to treat with fairness
or according to merit; to render what is due to;”’ “Rightfulness;
uprightness; equitableness, as the justice of a cause.” These
definitions are accepted by Libertarians, who believe that
justice is that which ought to be done by one to another. But
what is the true criterion of the conduct we expect from another?
How are we to know it is just? by what standard is justice
to be judged? Authorities on law answer, “Custom’: what-
ever is customary is just. Therefore the lawyer looks for
‘“precedents.”” No lawyer will declare, “My client broke this
Iaw, and he did right, for it is a bad law’: that would be in
violation of custom and precedent, and he dare not say it;
but he will ransack the maze of law for a precedent—and will
find one, too!

To quote only one of the great authorities on law: Jsmes
Coolidge Carter in his Law: Its Origin, Growth and Function,
page 163, says, “Justice consists in the compliance with custom
in all matters of difference between men,” and he tells us on
the same page that “This accords with the definition of the
Roman law.” But custom and precedent are defective as a
basis for that conception of justice which recognizes good acts
only; for custom and precedent can be found for all kinds of
acts, good, bad and indifferent. Some of our savage ancestors
had the habit, or “custom,” of eating their dead parents; so,
by proving the precedent or custom, we can prove that canni-
balism is just! Custom may suffice as the basis of law, but is
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inadequate as the basis of justice. Tyranny, not liberty, has
been the custom in the past; and so Libertarians reject custom
as a guiding principle, just as they reject power or might.
They know that justice is not something that was, or is, but
that is to be. Pascal saw the absurdity of law and justice
that have their source in custom, for he says: “In the just
and unjust we find hardly anything which does not change
its character in changing its climate. Three degrees of ele-
vation of the pole reverse the whole of jurisprudence. A meri-
dian is decisive of truth, or a few years of possession. Funda-
mental laws change! Right has its epochs! A pleasant
justice that, which a river or a mountain limits! Truth on
this side the Pyrenees, error on the other!”

And who can know what the law really is? In the United
States we have over 50,000 laws, most of which conflict with
each other, and to interpret them we employ an army of lawyers
and judges, who disagree as to the intent or applicability of
every law. The writers on the theory of law are equally per-
plexed. Sir Henry Maine says: ‘“There is much widespread
dissatisfaction with existing theories of jurisprudence, and
80 general a conviction that they do not really solve the ques-
tions they pretend to dispose of, as to justify the suspicion
that some line of inquiry necessary to a perfect result has been
incompletely followed or altogether omitted by their authors.”
Perceiving, like Sir Henry Maine and other honest writers on
law and justice, the “widespread dissatisfaction with existing
theories of jurisprudence,” Libertarians reject them altogether
as the basis of justice.

Law.—Some writers on this subject have made justice the
basis of law, while others have made law the basis of justice;
but, as a matter of fact, statute law did not have its source in
justice nor is justice the outcome of such law. Lawmakers
are not imbued with the idea of arriving at justice. The
motive most prevalent among them is that of personal or class
benefit, benefit to the makers of law or to the makers of the
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lawmakers. Benefit to them means property-getting. They
find that the State is of great assistance both in this property-
getting and in the property-holding part of the game, so they
seize the State and use it as their instrument in acquiring and
defending property. These lawmakers believe that the law
should reflect their interests; and as they enact nearly all laws
they see to it that the law represents their desires and not the
ideas of equity.

If all men had the same interests, there would be less harm in
permitting a part of the people to legislate for all; but this is
not the case. There is a great conflict of interests between
the possessed and the dispossessed, between the poor and the
rich, between the weak and the strong, between the ruler
and the ruled, between the worker and the shirker, between the
producer and the appropriator, which is apparent in existing
laws, always made by those powerful enough to take advantage
of the State and of the law-abiding sentiment of the people.
That their laws conflict with justice is no concern of theirs,
for profit and not justice is their object. The object is legiti-
mate because they make it legitimate. The game they play
is lawful because they make the law to uphold their game;
but they raise a hue and cry for “law and order” if they find
any game conflicting with theirs, and declare it unlawful.
It is easy to see that laws thus enacted are unjust, for to be
just a law must be enacted for the benefit of all; thus it is in
no wise logical to presume that the “legal” is the just.

When we compare the laws made today and the method and
purpose of their making, with those of the past, we find them
to be in perfect harmony. It was the law and custom of the
past to provide for a class of idlers, it was customary for the
powerful to enslave the weak, for the rich to rob the poor, for
the unscrupulous to make laws in their own interests, even as
it is the law and custom today. Surely it must be evident that
law does not have its basis in justice, but rather in custom.
To both law and custom, justice is a total stranger.
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When we know the source of law, we cease to wonder at
the conduct of those who accept law as a guiding principle; we
understand why they conduct themselves so badly from the
standpoint of justice and still keep out of jail; we also under-
stand why some who have violated no rule of justice go to jail.
Most people aceept law as their guide to conduct; they find it
to be more profitable than following the rules of justice. They
are always asking, “What is the law?” ‘“Can I do that and
not be arrested?”’” To them anything within the law is right;
yet we know that the greatest injustices are committed within
the law. They would see nothing wrong in murder, if it was
lawful; but murder is lawful only to the makers of law, to the
State or the Government, which indulges its own murderous
inclinations, legitimately, by capital punishment and by war.

Equal Liberty—The Law of Equal Liberty is the principle
that is offered by Libertarians as a substitute for these con-
flicting and unjust customs of the past. Ihis law has been
well formulated by that great philosopher and sociologist,
Herbert Spencer. Here it is in brief: “That every man may
claim the fullest liberty to exercise his faculties compatible
with the possession of like liberty by every other man.” This
gives us a basis for justice in perfect harmony with the idea of
equity. Equal liberty is the essence of equity, and is not
equity just? If there are to be laws in a free society, they must
be based upon equal liberty or they will be unjust.

Natural Law and Statute Law.—Some authorities on law
hold that statute law is based on natural law and therefore
in perfect harmony with it, but this will not bear analysis. The
natural law of evolution, of development, is variation, differ-
entiation; statute law is intended to produce similarity and
uniformity. The first depends upon dynamic forces, the second
upon customs of the dead. The first is the law of the new; the
second, the law of the old. The first does its own enforeing;
the second needs to be enforced. The first cannot be suspended;
the second is changed to suit the lawmakers. The law of varia-
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tion has guided us in the path of progression, while statute
law has tended only toward retrogression.

In the animal world, when the law of variation produces
an animal differing somewhat from its kind, whether it be in
different physical characteristics, to more perfectly adapt it
to its environment, or in the addition of new organs to adapt it
to a different environment, it is permitted by others of its
species to live and propagate its kind, and often produces an
entirely new and higher type of animal. But how do upholders
of statute law act toward those who differ from them? Let
the treatment accorded a Jesus, a Bruno, a Ferrer, be the
answer. Statute law is not based on natural law; they are the
antithesis of each other.

Government.—The greatest violator of the principle of equal
liberty is the State. Its functions are to control, to rule, to
dictate, to regulate, and in exercising these functions it in-
terferes with and injures individuals who have done no wrong.
The objection to government is, not that it controls those who
invade the liberty of others, but that it eontrols the non-in-
vader. It may be necessary to govern one who will not govern
himself, but that in no wise justifies governing one who is
capable of and willing to govern himself. To argue that because
some need restraint all must be restrained is neither congistent
nor logical.

Governments cannot accept liberty as their fundamental
basis for justice, because governments rest upon authority
and not upon liberty. To accept liberty as the fundamental
basis i to discard authority; that is, to discard government
itself; as this would mean the dethronement of the leaders of
government, we can expect only those who have no economic
compromise to make to accept equal liberty as the basis of
justice.

If a person accepts the standard of might or power as the
correct guiding principle, as the State does, then he can have
no reasonable complaint against the unjust conditions that
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prevail, for they are the logical outcome of the existing principle
of government. One must not complain against powerful
corporations, for they are the acme of power; by the power
of the State they have been granted special “privileges,”
such as franchises, large land grants, the use and control of
public utilities, ete., all of which add to their power by adding
to their wealth. In order to oppose logically this inequitable
condition, it is necessary to adopt a different standard from that
of might or power.

It is the nature of government to invade. It will impose
itself upon the non-invasive individual as readily as it will
upon the invasive one, It will seize his property through tax-
ation, or otherwise, and use it for purposes of which the indi-
vidual does not approve—for going to war, for instance, or
building warships (things obnoxious to the peaceful man).
It makes so many complicated laws that the individual is
bound to break some of them. There are innumerable laws
on our statute books, and no lawyer or judge pretends that he
knows ten per cent of them; yet the layman may be held to a
strict obedience of any or all of them, and if he pleads that he
did not know the law he is told that ignorance of the law is
no excuse for its breach. He is supposed to know ninety per
cent more of law than its students, practitioners, and makers.
The more laws, the more ignorance of them; the more ignorance
of the law, the more the laws are broken; the more the laws are
broken, the more criminals there are; and the more eriminals,
the more policemen, detectives, lawyers, judges, and other
officials that go to make up a strong and expensive government.
All of this is good for government officials, but bad for the
citizens who .carry the load. Rulers have always profited by
the mistakes of individuals, and have always made conditions
such that mistakes were unavoidable.

The State is even more unfair than the law it pretends to
enforce. It never enforces the law equitably, but always favors
the rich and the powerful. When it so happens that the law
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conflicts with the interests of the powerful, it is invariably
interpreted in their favor.

The protective part of government is greatly exaggerated.
It collects taxes on the theory that it renders an equivalenc
in protection, but if a crime is committed and a poor man is
accused, instead of protecting him, it turns all of its machinery
against him; instead of presenting both sides, so that justice
may be arrived at, it presents one side and leaves it to the un-
fortunate one to present the other side if he can. It suppresses
all evidence in its possession favorable to the individual, and
conceals all evidence against him until the day of trial and
then presents it: and all under the pretense of protecting the
individual! The fact is, the government is a prosecutor and
not a defender; it is an invader and not a protector.

The Libertarians say: Let those who believe in religion have
religion; let those who believe in government, have government;
but also let those who believe in liberty, have liberty, and do
not compel them to accept a religion or a government they do
not want. It is as unjust to force one’s government upon
another, as it is unjust to force one’s religion upon another.
This was done in the past; but we have won religious freedom,
and must now work toward political freedom. We no longer
believe that it is just for one man to govern two men, but we
have yet to outgrow the absurd belief that it is just for two
men to govern one man. To govern a man—that is, to control
him, to dictate to him, to rule him—is to violate the principle
of equal liberty, for there is the same inequality between the
governor and the governed, between the dictator and those
dictated to, between the ruler and the ruled, that there was
between the master and his slave. The power to command
and the weakness to obey are the essence of government and
the quintessence of slavery.

It is not even just to restrain the invader, but it seems ex-
pedient to do so, since he fails to restrain himself. He has
violated the principles of justice and liberty, but we are doing
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likewise when we take his liberty from him. However, it
seems necessary to do so for self-protection against an invader
who will not recognize the principle of equal liberty. It is like
going to war in self-defense: it is not just, but it may be ex-
pedient to do so. It is not just, because war of any kind is not
just; but in the extreme alternative of going to war or being
exterminated, we will choose the lesser of the two evils. So if
we are compelled to restrain the invader to prevent invasive
acts, why not be honest and admit that it is a bad state of affairs
which necessitates it, and one to be dispensed with just as soon
as the invader is cured? The principle of equal liberty, which
implies equal opportunity, will cure all but the insane.
Humane men look forward to the day when all of the aggres-
sive and violent parts of the government will cease and only
the defensive part remain. ‘But,” say men like Tucker,
“that will be the end of government.”” Very well, let what he
calls government go. “But how will you abolish it?” will
be asked. It may be answered by asking another: How was
slavery abolished? Was it abolished by all the people going
into the slave-owning business? Certainly not. It was
abolished because the people disliked it and opposed it; because
they would not support the business and the people in the
business. So it will be with government, or that part of it
that is not protective, but invasive; when the people withdraw
their support from it, when they oppose it and refuse to pay
taxes, when they refuse to go to war, refuse to accept office
to enforce unjust laws, then the end will come, and a volun-
tary co-operative society of free people will take its place, and
nothing of the invasive nature of the State will remain.
Crimes and Criminals—Most crimes are offenses against
property. The struggle for property leads to depredations
and infractions of the principles of equal liberty in various ways.
Greed on the one side and poverty on the other, is the cause of
so-called erime. To cure crime, it is necessary to remove its
cause. The disease of greed may not be curable, but its bane-
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ful results can be obviated by destroying special privileges,
out of which ensues poverty, that in turn breeds crime.

Economists are agreed that there are four methods by which
wealth is acquired by those who do not produce it. These
are, interest, profit, rent and taxes, each of which is based upon
special privilege, and all are gross violations of the principle
of equal liberty.

First, Interest arises from the special privilege granting to a
favored few, known as national bankers, the exclusive right of
issuing money. The liberty to establish mutual banks or other
free systems of issuing money would abolish interest.

Second, Profits arise from such special privileges as copy-
rights, patent rights, franchises, grants, etc., all of which
violate the principle of equal liberty.

Third, Rent arises from the special privilege of land titles,
land grants, the right by deed to hold land and compel others
to pay forits use. Equal liberty to use land would eliminate rent.

Fourth, Taxation is a special privilege assumed by the ruling
class to levy tribute on their subjects, and is a violation of the
liberty of those who do not want a ruling class.

Thus it is seen that the four methods of acquiring wealth
and producing poverty rest upon special privileges granted by
government. Thus government, producing the criminal rich
and the criminal poor, is itself the cause of crime, and not
its prevention, as stupid people believe. In order to perpetuate
itself government must manufacture criminals; it rests on
their backs and without them it would fall. If there were
no criminals there would be no policemen, no detectives, no
lawyers, no judges, no courts, no legislatures, no penitentiaries
—no government, in fact. Government would cease without
“criminals” to sustain it, and to expect the government to
remove its own foundation is idle.

If the cause of crime is removed it will be by Libertarians and
not by Authoritarians. It will be by those who bate it, not
by those who profit by it.
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Majority Rule—Majority rule, like every other rule, is a
violation of the principle of equal liberty. Like all other rules
it rests on power. This power is the power of numbers; not
the power of extermination by means of the bullet and the
war club, as in ages past, but of the same nature, having neither
regard for justice nor for reason. For centuries the only means
at the disposal of power by which it might acquire its ends was
the bullet. All its conquest, its means of securing the subser-
viency and exploitation of the weak, was by the method of
extermination—the bullet. But, finally, the observation that
a large army could conquer a small one led to the method of
enumeration to settle a dispute instead of the old one of exter-
mination: the ballot instead of the bullet. The ballot is more
economical of human life—but to use enumeration as the
means of arriving at justice is a poor substitute for reason.

A reasonable action on the part of the majority is very rare,
while the evidence of mob stupidity and brutality is over-
whelming. The majority in power make laws for their own
financial benefit, disregarding the interests of the minority,
and when the weak minority, by adding to its numbers, becomes
powerful, it, in turn, does the same thing; thus, by appealing
to power to settle their conflicting interests, the conflict would
go on forever. .

Does it not seem a vast waste of valuable human material
that the pioneers of thought, those who by their genius dare
to clear unknown paths in the arts and sciences and in govern-
ment, should have to conform to the dictates of that non-crea-
tive, slow-moving mass, the majority? An appeal to the
majority is a resort to force and not an appeal to intelligence;
the majority is always ignorant, and by increasing the majority
we multiply ignorance. The majority is incapable of initia-
tive, its attitude being one of opposition toward everything
that is new. If it had been left to the majority, the world
would never have had the steamboat, the railroad, the tele-
graph, or any of the conveniences of modern life.
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We are required to accept the decision of the majority as
final, although the majority does and always has decided
against the very things which have proved themselves most
useful to society. In fact, every advance in civilization—in
the arts, in language, in science, in invention and discovery-—
has been achieved, not because of the wish of the majority,
but by the constant work and urgent demands of a persistent
few. It took Voltaire and others of his kind half a century to
convince the majority that it was being robbed and enslaved;
and when a part of that majority was at last convinced, it did
not use the educational method that had convinced them,
but resorted to force to convince the rest. War, not logic, is
the method of the mob.

If majority rule is right, then we have no just complaint
to make against existing conditions, for the majority favors
them or it surely would change them. The majority looks
to its politicians for guidance. The successful politicians never
advance new ideas, knowing that they must stay by the major-
ity, echoing only the sentiment of the majority, or they will
lose their jobs. The real educator does his work at his own
expense, sows the seed, builds up a movement, perhaps; the
politician snatches his idea and reaps the harvest, loudly
declaring himself the author of the idea, and the majority
accepts his assertion and follows him.

A political convention illustrates the workings of major-
ity rule: If the minority in a party advocate a progressive move
which is defeated when put to a vote in the convention, the
minority are prohibited from advancing it during the cam-
paign; if this minority refuse to advocate what the convention
has decided to be right, they are barred from the platform and
press, the cry of majority rule is raised against them, and they
are called *‘traitors to the party;”’ but if they abandon their
progressive ideas and advocate the wishes of the majority
they are rewarded with office. Thus majority rule develops
the dishonest politician: in order to rule sometime, he consents
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to being ruled at other times. The desire to rule and the will-
ingness to be ruled ends in degradation; and no one who accepts
the principles of equal liberty can indorse majority rule.

War.—War is a violation of the principle of liberty as well
ag of justice. It is founded on force; its method is violence;
its theory is “Might is right;” its purpose is to conquer or
destroy. Its greatest heroes are those who have slaughtered
the greatest number of people; its Alexanders, its Napoleons.
Napoleon said that ““‘God is always on the side of the strong
battalions.”” When differences between nations are settled
by appeals to force, and not to justice, the stronger nations soon
demonstrate that they are right. While the majority of men
have outgrown the notion that a pugilist is in the right and
an invalid is in the wrong because the former can thrash the
latter, an analogous opinion is still entertained by those nations
that rely solely on arms to vindicate the right.

Wars have been profitable to the military class and some of
the capitalist class. The military class obtain salaries, posi-
tions and honors; the capitalist class receive inferest on war
debts, and profits from making guns and battleships and fur-
nishing supplies. But the great body of a nation does not profit
by war. A nation that conquers another by invasion never
receives an indemnity equal to the expense of the war, or the
conquering nation would have no war debt; and the victorious
nations have the largest war debts, while the conquered nations
have the smallest war debts. The nations that have the largest
armies and make the most conquests have less wealth per capita
than the nations which have small armies or none at all. This
proves that war is not profitable to nations, and it also proves
that in going to war nations do not act from motives of “eco-
nomic interests,” as is claimed by those who try to explain all
human phenomena by “economic interests.” It is only a few
who profit by war; “economic interests” do not control the
majority, or there would have been no war.

One of the favorite arguments in this country in defense of
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war is that we owe to it the freeing of the slaves. But such is
not the case. Thirty years before the war William Lloyd
Garrison, Wendell Phillips, and a few co-workers, without
money or followers, in 1830 started the abolition movement,
which gathered force by years of work until, in 1860, about
half the people of the United States were converted to their
cause. When abolition was in the air, when it was very ap-
parent that it was to be accomplished by the educational
method, that happened which has always happened in great
world movements: the military class rushed in and said, We will
settle this question with the sword; we will convert the other
half of the people, not by arguments, as was the first half,
but by foree; if any are killed they will not need to be converted.
1t is reasonable to infer that if the same process that had con-
verted the first half of the nation had been permitted to con-
tinue, it would have converted the rest of the people or enough
to assure the success of the abolition of slavery without war.
The educational work of Garrison, Phillips and others did not
cost the nation a dollar, but the war cost thousands of lives and
incurred a war debt of millions of dollars, the interest on which
our children’s children will pay forever.

How is war to be abolished? By going to war? Is blood-
shed to be stopped by the shedding of blood? No; the way to
stop war is to stop going to war; stop supporting it and it will
fall, Just as slavery did, just as the Inquisition did. The end
of war is in sight; there will be no more world wars. The labor-
ing-man, who has always done the fighting, is losing his pa-
triotism; he is beginning to realize that he has no country or
much of anything else to fight for, and is beginning to decline
the honor of being killed for the glory and profits of the few.
And those who profit by war, those who own the ecountry, will
not fight for it; that is, they are not patriotic if it is necessary
for them to do the killing or to be killed in war. In all the wars
of history there are very few instances of the rich meeting their
death on the battlefield.
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Soon there will be no poor so foolish as to go to war; not
because it has become unprofitable, for it has never been
profitable; but because social consciousness has been developed
by the teachings of the great Libertarians, who have always
stood for peace. Liberty leads to peace, while authority
necessarily leads to war, Lovers of liberty are willing to com-
pare the lives of those who stood for liberty with those who have
stood for authonty, of those who have tried to save with those
who have tried to destroy.

Industrial vs. Mililant Type.—Those who would rather fight
than work are of the Militant type; those who would rather
work than fight are of the Industrial type, and now outnumber
the former more than a hundred to one. Savagery and bar-
barism developed the Militant type; civilization introduced the
Industrial type. Herbert Spencer has traced the origin, devel-
opment, functions and decline of the Militant type; he has
described the origin, development and functions of the Indus-
trial type, and the evidences of its ultimate supremacy. There
was a time when most men were warriors; but as industry devel-
oped, fewer and fewer went to war, until only a small minority
did so, and governments were forced to draft men to serve; and
of late years governments have to instill ideas of war into the
plastic minds of school children in order to keep alive the dying
embers of militancy. The United States government spends
millions of dollars yearly in luring,—by means of advertise-
ments in newspapers, on billboards and moving pictures,—
young men to enlist in sufficient numbers to keep its standing
army fully recruited.

The distinguishing characteristic of the militant class is
parasitism: the power and ability to destroy, to wage war and
levy tribute, to impose arbitrary restrictions and collect taxes,
to take and to consume; in short, to govern.

For countless ages the industrial class has been oppressed
and despoiled by the militant class, but now it is coming into
its own, and holds the future of the race in its hands. The
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industrial class possesses one power that is distinctively and
exclusively its own: it is an economie power: the industrial
class produces all, builds al}, exchanges all. The realization
of its irresistible power and the knowledge of how to use it will
bring its emancipation.

When the workingman realizes that war does not benefit
him, but robs him, the militant class will not be able to hire him
or force him to go to war; and if the industrial class refuses to
use its economic power for the benefit of the militant parasites,
one of these classes must disappear—and it will not be the in-
dustrial! Only so long as the militant class can induce the in-
dustrial class to support it will it survive. When the worker
learns that he belongs to the industrial class and not to the
militant class, that his power is economic and not military,
the economic problem will be solved.

The laboring-men who still prattle of revolution, meaning
by that term warfare, and those labor “leaders’” who imagine
they can gain something for their cause by violence, are half
a century behind the times. Can they not see that violence
is the game of their oppressors? and do they hope to beat them
at their own game? They might be able to throw a few dyna-
mite bombs by hand, but the war-machines of the soldiers can
throw them at the rate of twenty per second. The industrial
class cannot compete with the military class in the art of war;
if it could, it would cease to be industrial and become militant.

Individuals may do this, but the race has passed that period
of its development. The man who thinks the industrial class
can progress by any other then industrial methods does
not understand economic forces; he is in the wrong class; he
should join the army; he is betraying the laboring class when
he advocates militant measures. In this country not one
workingman in a hundred can handle a gun as well as a soldier
can, and yet some labor leaders insist on war talk and the
singing of war songs like the “Marseillaise’ and ‘“The Red Flag.”

Flags.—A flag is an emblem of warfare; when unfurled, it is a
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challenge to combat. Are the laboring-men able and willing to
defend a war emblem on the battlefield? If so, then they are
of the Militant type and not of the Industrial type. But the
fact is they cannot successfully defend their flag in battle.
They must cure themselves of this war disease, and learn to
use their industrial power instead. The economie or industrial
power is sufficient if intelligently used. It is industrial free-
dom that the laboring man needs, not military despotism, and
industrial freedom must come from industrial action and not
from military action.

The Mexican Revolution is an attempt by many of the dis-
possessed to regain the lands taken from them by their govern-
ment and given or sold cheaply to big corporations. Their
cause is just, but their method of war is the worst that could
be chosen, for if it succeeds it will only convert an agricul-
tural class into a military class, without any gain to the working-
man. Just follow the history of these military movements.
Porfirio Diaz by military power overthrew the ruler before
him, and continued his reign by this power; then Francisco
Madero overthrew Diaz by military power, and the laboring-
man was as bad off as before; then Madero was overthrown by
Felix Diaz by military power; and thus the game would go on
forever if the deluded laboring-man would continue to furnish
the wealth and lives necessary to play it.

On the other hand, a few wise laboring-men in Mexico have
used the industrial or economic method, and if anything is
gained in this revolution, it will be due to this small peaceable
minority. They have taken possession of land, and re-
fused to pay rent for it. This is the passive method, so effec-
tive in the hands of intelligent men. It is the opposite of
the military method, which is active. The passive method
is suitable to the Industrial type, but is fatal to the Militant
type; the difference in method arises from the difference in
type. The military class can take, but cannot give; it can
consume, but it cannot produce; it can destroy, but it cannot
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build; it can kill, but it cannot create. The industrial class
possesses the economic power to produce, to create, to build.
The laboring-man must realize that his only power is industrial,
and rely on it to win his cause. '

War will cease, and this will be due to intellectual develop-
ment and the acceptance of the principle of liberty, which leads
to justice. The humane spirit is at last coming uppermost,
and the men who have brought this about are the great edu-
cators of the race—the great Libertarians whose arguments
constitute this book, and whose names will live as long as men
love liberty.



Laconics of Liberty

Force is no remedy.— Jobn Bright.
Freedom is a new religion, the religion of our time.— Heine.
Force and fraud are in war the two cardinal virtues.— Hobbes.

It is difficult to free fools from the chains they revere.—
Voltazre.

When the state is corrupt then the laws are most multiplied.
— Tacitus.

Law grinds the poor, and the rich men rule the law.—Oliver
Goldsmath.

The free man is as courageous in timely retreat as in combasc.
—Spinoga.

Desire nothing for yourself which you do not desire for
others.—Spinoza.

Liberty is rendered even more precious by the recollection of
servitude.—Cicero.

I wish men to be free, as much from mobs as kings,—from
you as me.—Byron.

Freedom degenerates unless it has to struggle in its own
defence.—Lord Acton.

The liberty of the individual is a necessary postulate of human
progress.— Ernest Renan.

‘We have all of us sufficient fortitude to bear the misfortunes
of others.— Rochefoucanld.

Men in earnest have no time to waste in patching fig leaves
for the naked truth.— Lowell.
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The concealment of truth is the only indecorum known to
science.~—Edward Weslermarck.

Liberty of thought is a mockery if liberty of speech and action
is denied.—Rev. Sidney Holmes.

Liberty is not a means to a higher political end. It is itself
the highest political end.—Lord Acton.

Where slavery is there liberty cannot be, and where liberty
is there slavery cannot be.—Charles Summner.

God grants liberty only to those who live it, and are always
ready to guard and defend it.—Daniel Websier.

Man has a right to think all things, speak all things, write
all things, but not to impose his opinions.—Machiavelli.

If you would achieve undying fame, attach yourself to the
most unpopular righteous cause.—George William Curtis.

Society can overlook murder, adultery or swindling; it never
forgives the preaching of a new gospel.—Frederick Harrison.

I don’t believe in capital punishment, Hinnissy, but *twill
never be abolished while th’ people injie it so much.—AMr,
Dooley.

There is one thing in the world more wicked than the desire
to command, and that is the will to obey.—William Kingdon
Clifford.

All our liberties are due to men who, when their conscience
has compelled them, have broken the laws of the land.—Dr.
Clifford.

They that can give 1ip essential liberty to obtain a little
temporary safety deserve neither liberty nor safety.— Benjamin
Franklin.

It will be found an unjust and unwise jealousy to deprive a

man of his natural liberty upon a supposition he may abuse it.
—Cromwell.
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It is doubtful whether any tyranny can be worse than that
exercised in the name of the sovereignty of the people.—
George L. Scherger. »

It is not the disease, but the physician; it is the pernicious
hand of government alone which can reduce a whole people
to despair.— Junius.

Rayformers, Hinnissy, is in favor iv suppressin’ iverything,
but rale pollyticians believes in suppressin’ nawthin’ but
ividence.—Mr. Dooley.

Every citizen may freely speak, write or print on any sub-
ject, being responsible for the abuse of that liberty.—Consti-
tution of Pennsylvania.

Liberty which is the nurse of all great wits. . . . Give
me the liberty to know, to utter, and to argue freely according
to conscience, above all liberties.—Milion.

An ambassador is a man who goes abroad to lie for the good of
his country. A journalist is a man who stays at home to pur-
sue the same vocation.—Dr, S. Jobnson.

To argue against any breach of liberty from the ill use that
may be made of it, is to argue against liberty itself, since all
is capable of being abused.— Lord Lyttleion.

T’ll niver go down again to see sojers off to th’ war. But
ye’ll see me at th’ depot with a brass band whin th’ men that
causes wars starts f'r th’ scene iv carnage.—Mr. Dooley.

Did the mass of men know the actual selfishness and injustice
of their rulers, not a government would stand a year; the
world would ferment with Revolution.—T'heodore Parker.

It takes great strength to live where you belong
When other people think that you are wrong.
—Cbharlotte Perkins Gilman.
All of our greatness was born of liberty, even our commer-
cialistn was rocked in the cradle of democracy, and we cannot
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strangle the mother without destroying her children.—Altgeld.

We crave for the good opinion of the world, in which we don’t
believe, and tremble in face of its condemnation, which we
despise and condemn in our hearts.— Hermann Sudermann.

A temporal government in the hands of ecclesiastics develops
into a mild, petty, listless, respectable, monkish, invincible
despotism just as any plant develops into its flower.—Taine.

Is life so dear, or peace so sweet, as to be purchased at the
price of chains and slavery? I know not what course others may
take, but as for me. give me liberty or give me death!— Patrick
Henry.

All truth is safe, and nothing else is safe; and he who keeps
back the truth or withholds it from men, from motives of ex-

pediency, is either a coward, or a criminal, or both.—Max
Muller.

Everywhere the strong have made the laws and oppressed
the weak; and, if they have sometimes consulted the interests
of society, they have always forgotten those of humanity.
—Turgot.

The persecuting spirit has its origin morally in the dispo-
sition of man to domineer over his fellow creatures; intellec-
tually, in the assumption that one’s own opinions are infallibly
correct.— Jobn Fiske.

The freest government cannot long endure when the ten-
dency of the law is to create a rapid accumulation of property
in the hands of a few, and to render the masses poor and de-
pendent.— Daniel Webster.

The fancy that war is necessary to maintain the ideals of
manly courage is as mistaken as is the notion that the system
of the duel was required to uphold the sense of personal honor.
— Nathaniel Southgate Shaler.

Every citizen may freely speak, write and publish his senti~
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ments on all subjects, being responsible for the abuse of that
liberty. No law shall ever be passed to curtail or restrain the
liberty of speech or of the press.—Constitution of Connecticul.

The good of mankind is a dream if it is not to be secured by
preserving for all men the possible maximum of liberty of
action and of freedom of thought.—Jobn M. Robertson.

For always in thine eyes, O Liberty!
Shines that high light whereby the world is saved;
And, though thou slay us, we will trust in thee.

— Jobn Hay.

‘Tis a good thing preachers don’t go to Congress. Whin
they’re ca’m they’d wipe out all th’ laws, an’ whin they’re ex-
cited, they’d wipe out all th’ popylation. They’re niver two
jumps fr'm th’ thumbscrew.—Mr. Dooley.

To this thought I cling, with virtue rife,
Wisdom’s last fruit profoundly true.
Freedom alone he earns as well as life,
Who day by day must conquer them anew.—Goethe.

Everyone may seek his own happiness in the way that
seems good to himself, provided that he infringe not such free-
dom of others to strive after a similar end as is consistent with
the freedom of all according to a possible general law.— Kant.

Although I am not such a fanatic for the liberty of the subject
as to plead that interfering with the way in which a man may
choose to be killed is a violation of that liberty, yet I do think
that it is far better to let everybody do as he likes.— Huxley.

To mind your own business and do the square thing with
your neighbors is an extremely high order of patriotism. If
every man were to do this, flags, governments, powers, domina-
tions and thrones might all take an indefinite vacation.—Puck.

And thisis Liberty—that one grow after the law of his own life,
hindering not another; and this is Opportunity; and the fruit
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thereof is Variation; and from the glad growing and the fruit-
feasting comes Sympathy, which is appreciative and helpful
good-fellowship.— J. W'm. Lloyd.

He’s true to God who's true to man; where ever wrong is done,
To the humblest and the weakest, 'neath the all-beholding sun,
That wrong is also done to us, and they are slaves most base,
Whose love of right is for themselves and not for all the race.

— Lowell.

Let us all seek truth as if none of us had possession of it.
The opinions which to this day have governed the earth, pro-
duced by chance, disseminated in obscurity, admitted without
discussion, credited from a love of novelty and imitation,
have in a manner clandestinely usurped their empire.—Volney.

There is tonic in the things that men do not love to hear;
and there is damnation in the things that wicked men love to
hear. Free speech is to a great people what winds are to
oceans and malarial regions, which waft away the elements of
disease, and bring new elements of health; and where free
speech is stopped miasma is bred, and death comes fast.—
Henry Ward Beecher.

In Russia, whenever they catch a man, woman, or child that
has got any brains or education or character, they ship that
person straight to Siberia. It is admirable, it is wonderful.
It is s0 searching and so effective that it keeps the general level
of Russian intellect and education down to that of the czar.
—Mark Twain.

The great truth has finally gone forth to all the ends of the
earth that man shall no more render account to man for his
belief, over which he has himself no control. Henceforward
nothing shall prevail upon us to praise or to blame any one for
that which he can no more change than he can the hue of his
gkin or the height of his stature.—Lord Brougham.

In those days there was no king in Israel, but every man did
that which was right in his own eyes.
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And as ye would that men should do to you, do ye also to
them likewise. If the truth shall make you free, ye shall be
freed indeed. He that knoweth to do good and doeth it not,
to him it is sin.—Bible.

The constitution of man is such that for a long time after he
has discovered the incorrectness of the ideas prevailing around
him, he shrinks from openly emancipating himself from their
domination; and constrained by the force of circumstances, he
becomes a hypocrite, publicly applauding what his private
judgment condemns.—Dr. J. W. Draper.

The whole progress of society consists in learning how to
attain, by the independent action or voluntary association of
individuals, those objects which are at first attempted only
through the agency of government, and in lessening the sphere
of legislation and enlarging that of the individual reason and
conscience.—Samuel J. Tilden.

Open thine eyes to see,

Slave, and thy feet are free.

Thy bonds, and thy beliefs are one in kind,

And of thy fears thine irons wrought.

Hang weights about thee fashioned out of thine own
thought.—Swinburne.

Of what use is freedom of thought, if it will not produce
freedom of action, which is the sole end, how remote soever in
appearance, of all objections against Christianity? And
therefore the free thinkers consider it an edifice where all the
parts have such a mutual dependence on each other, that,
if you pull out one single nail, the whole fabric must fall to
the ground.—Swift..

The modern reformist, Philosophy, which annihilates the
individual by way of aiding the mass, and the late reformist,
Legislation, which prohibits pleasure with the view of advancing
happiness, seem to be chips of that old block of a French feudal
law which, to prevent young partridges from being disturbed,
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imposed penalties upon hoeing and weeding.— Edgar Allen Poe.

The law of nature, being co-eval with mankind, and dictated
by God himself, is superior in obligation to every other. Itis
binding all over the globe, in all countries, and at all times;
no human laws are of any validity if contrary to this, and
such of them as are valid derive their force and all their author-
ity, mediately or immediately, from the original.— Blackstone.

O sorrowing hearts of slaves,
We heard you beat from far!
We bring the light that saves,
We bring the morning star;
Freedom’s good things we bring you,
Whence all good things are.
—Algernon Charles Swinburne.,

In the twentieth century war will be dead, the scaffold will
be dead, royalty will be dead, and dogmas will be dead; but
man will live. For all, there will be but one country—that
country the whole earth; for all, there will be but one hope
—+that hope the whole heaven. All hail, then, to that noble
twentieth century, which shall own our children, and which
our children shall inherit.—Fictor Hugo.

Over against Nature stands the Man, and deep in his heart
is the passion for liberty. For the passion for liberty is only
another name for life itself. Liberty is a word of much so-
phistication, but it means, when it means anything, opportun-
ity to live one’s own life in one’s own way. . . . The original
sin of the world is not contempt for arbitrary laws, but respect
for them. . . . —Rev. Charles Ferguson.

Without free speech no search for truth is possible; without
free speech no discovery of truth is useful; without free speech
progress is checked and the nations no longer march forward
toward the nobler life which the future holds for man. Better
a thousand fold abuse of free speech than denial of free speech.
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The abuse dies in a day, but the denial slays the life of the people
and entombs the hope of the race.—Charles Bradlaugh.

Bigotry has no head and cannot think, no heart and cannot
feel. When she moves it is in wrath; when she pauses it is
amid ruin. Her prayers are curses, her God is a demon, her
communion is death, her vengeance is eternity, her decalogue
written in the blood of her victims, and if she stops for a mo-
ment in her infernal flight it is upon a kindred rock to whet
her vulture fang for a more sanguinary desolation.—Daniel
O’ Connell.

The man of virtuous soul commands not, nor obeys.
Power, like a desolating pestilence,
Pollutes whate’er it touches;
. . and obedience,
Bane of all genius, virtue, freedom, truth,
Makes slaves of men, and, of the human frame,
A mechanized automaton.—Shelley.

Self-love i3 a necessary, indestructible, universal law and
principle, inseparable from every kind of love. Religion must
and does confirm this on every page of her history. Wherever
man tries to resist that human egoism, whether in religion,
philosophy, or politics, he sinks into pure nonsense and in-
sanity; for the sense which forms the egoism of all human
instincts, desires and actions, is the satisfaction of the human
being, the satisfaction of human egoism.—Feuerbach.

I say discuss all and expose all-1 am for every topic openly;

I say there can be no safety for these States without innova-
tors—without free tongues, and ears willing to hear the
tongues;

And I announce as a glory of these States, that they respect-
fully listen to propositions, reforms, fresh views and doc-
trines, from successions of men and women.

Each age with its own growth!—Walt Whitman.

Of all the miserable, unprofitable, inglorious wars in the
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world is the war against words. Let men say just what they
like. Let them propose to cut every throat and burn every
house—if so they like it. 'We have nothing to do with a man’s
words or a man’s thoughts, except to put against them better
words and better thoughts, and so to win in the great moral
and intellectual duel that is always going on, and on which
all progress depends.—Auberon Herbert.

And this freedom will be the freedom of all. It will loosen
both master and slave from the chain. For, by a divine para-~
dox, wherever there is one slave there are two. So in the
wonderful reciprocities of being, we can never reach the higher
levels until all our fellows ascend with us. There is no true
liberty for the individual except as he finds it in the liberty of all.
There is no true security for the individual except as he finds
it in the security of all.— Edwin Markham.

It is the greatest of all inconsistencies to wish to be other
than we are.

The more a man has in himself, the less he will want from
other people—the less, indeed, other people can be to him.
This is why a high degree of intellect tends to make a man
unsocial,

A man can be himself only so long as he is alone; and, if
he does not love solitude, he will not love freedom; for it is
only when he is alone that he is really free.—Schopenhauer.

Would to God that this hot and bloody struggle was over,
and that peace may come at last to the world! And yet I
invoke no seeming peace that the weaker may ever anon be
plundered, but a peace with liberty, equality, and honest
man’s and not robber’s order for its condition. . . . Let others
give aid and comfort to despots. Be it ours to stand for liberty
and justice, nor fear to lock arms with those who are called
hot-heads and demagogues, when the good cause requires.

—Chas. A. Dana.
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They are slaves who fear to speak

For the fallen and the weak;

They are slaves who will not choose
Hatred, scoffing, and abuse

Rather than in silence shrink

From the truth they needs must think;
They are slaves who dare not be

In the right with two or three.— Lowell.

If governments are to accept the principle that the only
limits to the enforcement of the moral standard of the majority
are the narrow expediencies of each special case, without
reference to any deep and comprehensive principle covering
all the largest considerations, why, then, the society to which
we ought to look with most admiration and envy is the Eastern
Empire during the ninth and tenth centuries, when the Byzan-
tine system of a thorough subordination of the spiritual power
had fully consolidated itself.— Jobn Morley.

Power usurped

Is weakness when opposed; conscious of wrong
"Tis pusillanimous and prone to flight.

But slaves that once conceive the glowing thought
Of freedom, in that hope itself possess

All that the contest calls for—spirit, strength.

The scorn of danger and united hearts,

The surest presage of the good they seek.—Cowper.

There was once a discussion between Mr. Pitt and some of
his friends on what were the qualities most needed in politics.
Was it knowledge, patience, courage, eloquence, or what was
it? Mr. Pitt said, “Patience.” We liberals have tried patience
for twenty years. I vote we now try “courage.” I say again,
don’t let us be afraid of our own shadows. We have principles
we believe in, we have faith, we have great traditions, and we
have a great cause behind us and before us. Let us not lose
courage and straightforwardness.— Jobn Morley.
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‘What greater life, what grander claim,
Than that which bids you to be just?
What brighter halo, fairer fame,
Than shines above the sacred dust
Of him who, formed of finer clay,
Stood firm, a hero of revolt
Against the weakness of his day,
The traitor’s trick, the pander’s fault?>—Gordak.

The enlargement of freedom has always been due to heretics
who have been unrequited during their day and defamed when
dead. No (other) publisher in any country ever incurred so
much peril to free the press as Richard Carlile. Every British
bookseller has profited by his intrepedity and endurance.
Speculations of philosophy and science, which are now part of
the common intelligence, power and profit, would have been
stifled to this day but for him.—George Jacob Holyoake.

Fear not the tyrants shall rule forever,

Or the priests of the evil faith;

They stand on the brink of that mighty river
Whose waves they have tainted with death;

It is fed from the depths of a thousand dells,
Around them it foams and rages and swells,

And their swords and their scepters I floating see,
Like wrecks on the syrge of eternity.—Shelley.

The idea of governing by force another man, who I believe
to be my equal in the sight of God, is repugnant to me. I do
not want to do it. I do not want any one to govern me by
any kind of force. I am a reasoning being, and I only need
to be shown what is best for me, when I will take that course
or do that thing simply because it is best, and so will you.
I do not believe that a soul was ever forced toward anything
except toward ruin.

Liberty for the few is not liberty. Liberty for me and slavery
for you means slavery for both.—Samuel M. Jones.
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Wherever bibliolatry has prevailed, bigotry and cruelty
have accompanied it. It lies at the root of the deep-seated,
sometimes disguised, but never absent, antagonism of all the
varieties of ecclesiasticism to the freedom of thought and to
the spirit of scientific investigation. To those who look upon
ignorance as one of the chief sources of evil, and hold veracity,
not merely in act, but in thought, to be the one condition of
true progress, whether moral or intellectual, it is clear that the
biblical idol must go the way of all other idols, of infallibility
in all shapes, lay or clerical.— Thomas Henry Huxley.

Yet let us ponder boldly—'tis a base
Abandonment of reason to resign
Our right of thought—our last and only place
Of refuge; this, at least, shall still be mine:
Though from our birth the faculty divine
Is chain’d and tortured—-cabin’d, cribb’d, confined,
And bred in darkness, lest the truth should shine
Too brightly on the unprepared mind,
The beam pours in, for time and skill will couch the
blind.— Byron.

Do nothing to others which you would not have them do to
you. Now I cannot see how, on this principle, one man is
authorized to say to another, Believe what I believe, and what
you cannot, or you shall be put to death. And yet this is
said in direct terms in Portugal, Spain, and at Goa. In some
other countries, indeed, they now content themselves with
saying only, Believe as I do, or I shall hate you, and will do
you all the mischief in my power. What an impious monster
thou art! Not to be of my religion is to be of none. You
ought to be held in abhorrence by your neighbors, your country-
men, and by all mankind.—FVoltaire.

No revolution ever rises above the intellectual level of those
who make it, and little is gained where one false notion supplants
another. But we must some day, at last and forever, cross
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the line between nonsense and common sense. And on that
day we shall pass from class paternalism, originally derived
from the fetich fiction in times of universal ignorance, to human
brotherhood in acecordance with the nature of things and our
growing knowledge of it; from political government to indus-
trial administration; from competition in individualism to
individuality in co-operation; from war and despotism in any
form to peace and liberty.—Carlyle.

The State makes use of the money which it extorts from me
to unjustly impose fresh constraints upon me; this is the case
when it prescribes for me its theology or its philosophy, when
it prescribes for me or denies me a special form of religious
observance, when it pretends to regulate my morals and my
manners, to limit my labor or my expenditure, to fix the price
of my merchandise or the rate of my wages. With the coin
which I do not owe it and which it steals from me it defrays
the expense of the persecution which it inflicts upon me., Let
us beware of the encroachments of the State, and suffer it to
be nothing more than a watch-dog.— Taine.

Now for the promised test, by which, when applied to a
man, it may be seen whether the government he means to give
his support to is of the one sort or of the other. Put him to
this question: Will you, sir, or will you not, concur in putting
maftters on such a footing, in respect to the liberty of the press,
and the liberty of public discussion, that, at the hands of the
persons exercising the powers of government, & man shall
have no more fear from speaking and writing against them,
than from speaking and writing for them? If his answer be
yes, the government he declares in favor of, is an undespotic
one; if his answer be no, the government he declares in favor
of, is a despotic one.— Jeremy Bentham.

Ideas are always liveliest when attempts are made to sup-
press them. The very worst way to suppress an idea is to
attempt to suppress it. For, if an idea is true, you can’t sup-
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press it, and if it is false it does not need to be suppressed—it
will suppress itself. If we all agreed finally and for good, talking
would be nonsense.  But because we disagree talking is the
part of wisdom. The wise men who made the Constitution
of the State of Pennsylvania knew this. So they advocated
free speech. The men who today in Philadelphia make the
administration of the laws foolish don’t know it. So they
advocate a despotism.— Horace Traubel.

Liberty of thought and speech have, after a prolonged strug-
gle, been conceded, although there may be found people who,
on their own pet failings, even yet refuse to allow the right
unreservedly. Liberty of speech is justified on three grounds:
First, if the opinion be true, the world reaps a benefit to be
derived from the truth; secondly, if the opinion be false, truth
is the more strengthened by contest with it, and lastly, if it
be partly true and partly false, our opinions, if they do not
entirely lose their weakness, at any rate gain the corrections
which have greatly improved them. The commencement of
the struggle was due to religion, and the man who brought the
long fight to a close and finally settled that matter was Charles
Bradlaugh.— /. P. Poole.

There are no specious pretexts with which hypocrisy and
tyranny have not colored their desire of imposing silence on
men of discernment; and there is no virtuous citizen that can
see in the pretexts any legitimate reason for their remaining
silent. . . .

To limit the press is to insult the nation; to prohibit the
reading of certain books is to declare the inhabitants to be
either fools or slaves.

Should we to destroy error compel it to silence? No. How
then? Let it talk on. Error, obscure of itself, is rejected by
every sound understanding. If time have not given it credit,
and it be not favored by government, it cannot bear the eye
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of examination. Reason will ultimately direct wherever it be
freely exercised.— Helvetius.

I care not for the truth or error of the opinions held or uttered,
nor for the wisdom of the words or time of their attempted
expression, when I cqnsider this great question of fundamental
significance, this great fight which must first be secure before
free society can be said to stand on any foundation, but only
on temporary or capricious props.

Rich or poor, white or black, great or small, wise or foolish,
in season or out of season, in the right or in the wrong, whoso-
ever will speak, let him speak, and whosoever will hear, let
him hear. And let no one pretend to the prerogative of judging
another man’s liberty. In this regpect there is, and there can
be, no superiority of persons or privileges, nor the slightest
pretext for any.—J. A. Andrews, Governor of Massachusetls.

We will speak out, we will be heard,
Though all earth’s systems craek;

We will not bate a single word,
Nor take a letter back.

Let liars fear, let cowards shrink,
Let traitors turn away;

Whatever we have dared to think
That dare we also say.

We speak the truth, and what care we
For hissing and for scorn,

While some faint gleamings we can see
Of Freedom’s coming rgorn.— James R. Lowell.

It is apprehended that arbitrary power would steal in upon
us, were we not careful to prevent its progress, and were there
not an easy method of conveying the alarm from one end of
the kingdom to another. The spirit of the people muast fre-
quently be roused, in order to curb the ambition of the court,
and the dread of rousing this spirit must be employed to pre-
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vent that ambition. Nothing is so effectual to this
purpose as the liberty of the press, by which all the learning,
wit, and the genius of the nation may be employed on the side
of freedom, and every one be animated to its defense. As
long, therefore, as the republican part of our government can
maintain itself against the monarchical, it will naturally be
careful to keep the press open, as of importance to its own
preservation.— Hume.

Once to every man and nation comes the moment to decide,

In the strife of truth with Falsehood, for the good or evil side;

Some great cause, God’s new Messiah, offering each the bloom
or blight,

Parts the goats upon the left hand, and the sheep upon the right,

And the choice goes by forever 'twixt that darkness and that
light.

New occasions teach new duties; Time makes ancient good
uncouth;

They must upward still, and onward, who keep abreast of Truth;

Lo, before us gleam her camp-fires! we ourselves must Pil-
grims be,

Launch our Mayflower and steer boldly through the desperate
winter sea,

Nor attempt the Future’s portal with the Past’s blood-rusted
key.— James Russell Lowell.

When for the free human beings of the future it will no
longer be the purpose of life to obtain the means of subsistence,
but, as a result of a new belief, or rather knowledge, they will
be certain of obtaining the means of subsistence in return for
an appropriate natural activity, when in short, industry will
no longer be our mistress, but our servant, the true purpose
of life will become the enjoyment of life, and by education we
will endeavor to make our children capable of its real enjoy-
ment. An education, founded on the exercise of strength and
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the care of physical beauty, will, owing to the love for the child
and the joy at the development of its beauty, become a purely
artistic one, and every human being will in some way be a
true artist. The diversity of natural inclinations will develop
the most manifold tendencies in an unthought-of wealth.
—Richard Wagner.

“Educate women like men,” says Rousseau, “and the more
they resemble our sex the less power will they have over us.”
This is the very point I aim at. I do not wish them to have
power over men, but over themselves. It is not empire, but
equality and friendship, which women want, Speaking of
women at large, their first duty is to themselves as rational
creatures, and the next, in point of importance, as citizens.

Men submit everywhere to oppression, when they have only
to lift their heads to throw off the yoke; yet, instead of assert-
ing their birthright, they quietly lick the lust and say, Let us
eat and drink, for tomorrow we die. Women, I argue from
analogy, are degraded by the same propensity to enjoy the
present moment; and, at last, despise the freedom which they
have not sufficient virtue to struggle to attain—Mary Woll-
stonecraft.

I think the religious tests were invented not so much to
secure religion as the emoluments of it. When a religion is
good, I conceive that it will support itself; and when it does
not support itself, and God does not take care to support it,
so that its professors are obliged to call for help of the civil
power, tis a sign, I apprehend, of its being a bad one.

If we look back into history for the character of the present
sects in Christianity, we shall find few that have not in their
turns been persecutors, and complainers of persecution. The
primitive Christians thought persecution extremely wrong in
the Pagans, but practiced it on one another. The first Prot-
estants of the Church of England blamed persecution in the
Romish chureh, but practiced it upon the Puritans. These
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found it wrong in the Bishops, but fell into the same practice
themselves both here (England) and in New England.—
Benjamin Franklin.

Every new truth which has ever been propounded has, for
a time, caused mischief; it has produced discomfort, and often
unhappiness; sometimes by disturbing social or religious ar-
rangements, and sometimes merely by the disruption of old
and cherished association of thoughts. It is only after a cer-
tain interval, and when the frame-work of affairs has adjusted
itself to the new truth, that its good effects preponderate; and
the preponderance continues to increase, until, at length, the
truth causes nothing but good. But, at the outsetthereisalways
harm. Andif thetruth is very great as well as very new the harmis
serious. Men are made uneasy; they flinch; they cannot bear
the sudden light; a general restlessness supervenes; the face of
society is disturbed, or perhaps convulsed; old interests and old
beliefs have been destroyed before new ones have been created.
These symptoms are the precursors of revolution; they have
preceded all the great changes through which the world has
passed.— Buckle’s ““ Hislory of Civiligation.”

We do not mean merely freedom from restraint or compul-
sion. We do not mean merely freedom to do as we like, ir-
respectively of what it is that we like. We do not mean a free-
dom that can be enjoyed by one man or one set of men at the
cost of a loss of freedom to others. When we speak of freedom
as something to be highly prized, we mean a positive power or
capacity of doing or enjoying something worth doing or en-
joying, and that, too, something that we do or enjoy in common
with others. We mean by it a power which each man ex-
ercises through the help or security given him by his fellow-
men, and which he in turn helps to secure for them. When
we measure the progress of a society by the growth in freedom,
we measure it by the increasing development and exercise on
the whole of those powers of contributing to social good with
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which we believe the members of the society to be endowed;
in short, by the greater power on the part of the citizens as a
body to make the most and best of themselves.—Prof. T. H,
Green.

There is only one cure for evils which newly-acquired freedom
produces, and that cure is freedom. When a prisoner first
leaves his cell, he cannot, bear the light of day, he is unable to
discriminate colors, or recognize faces. The remedy is, to
accustom him to the rays of the sun.

The blaze of truth and liberty may at first dazzle and bewilder
nations which have become half blind in the house of bondage.
But let them gaze on, and they will soon be able to bearit. In
a few years men learn to reason. The extreme violence of
opinions subsides. Hostile theories correct each other. The
scattered elements of truth cease to contend, and begin to
coalesce, And, at length, a system of justice and order is
educed out of the chaos.

Many politicians of our time are in the habit of laying it
down as a self-evident proposition, that no people ought to be
free till they are fit to use their freedom. The maxim is worthy
of the fool in the old story, who resolved not to go into the
water till he had learned to swim. If men are to wait for
liberty till they become wise and good in slavery, they may
indeed wait forever.—Macauley.

Indeed, no opinion or doctrine, of whatever nature it be, or
whatever be its tendency, ought to be suppressed. For it is -
either manifestly true, or it is manifestly false, or its truth or
falsehood is dubious. Its tendency is manifestly good, or
manifestly bad, or it is dubious and concealed. There are no
other assignable conditions, no other functions of the problem.

In the case of its being manifestly true, and of good ten-
dency; there can be no dispute. Nor in the case of its being
manifestly otherwise; for by the terms it can mislead nobody.
If its truth or its tendency be dubious, it is clear that nothing



Laconics of Liberty 53

can bring the good to light, or expose the evil, but full and free
discussion. Until this takes place, a plausible fallacy may
do harm; but discussion is sure to elicit the truth, and fix
public opinion on a proper basis; and nothing else can do it.

Criminality can only be predicated where there is an ob-
stinate, unreasonable refusal to consider any kind of evidence
but what exclusively supports one side of a question.

It follows that errors of the understanding must be treated
by appeals to the understanding. That argument should be
opposed by argument, and fact by fact. That fine and im-
prisonment are bad forms of syllogism, well calculated to
irritate, but powerless for refutation. They may suppress
truth, they can never elicit it.—7Thomas Cooper.

If T could have entertained the slightest apprehension that
the Constitution framed in the Convention when I had the
honor to preside, might possibly endanger the religious rights
of any ecclesiastical society, certainly I would never have
placed my signature to it; and if I could now conceive that the
general government might be so administered as to render the
liberty of conscience insecure, I beg you will be persuaded that
no one would be more zealous than myself to establish effectual
barriers against the horrors of spiritual tyranny and every
specious of religious persecution.

Of all the animosities which have existed among mankind,
those which are caused by a difference of sentiments in religion
appear to be the most inveterate and distressing, and ought
most to be deprecated. I was in hopes that the enlightened
and liberal policy, which has marked the present age, would
at least have reconciled Christians of every denomination so
far that we should never again see their religious disputes
carried to such a pitch as to endanger the peace of society.

Government is not reason, it is not eloquence—it is force!
Like fire it is a dangerous servant and a fearful master; never
for a moment should it be left to irresponsible action.
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The government of the United States of America is not, in
any sense, founded upon the Christian religion.—George Wasbh-
ington,

THE SOLDIER’S CREED
By Ernest Crosby

“Captain, what do you think,” I asked,
“Of the part your soldiers play?”’

But the captain answered, “I do not think;
I do not think, I obey!”’

“Do you think you should shoot a patriot down,
Or help a tyrant slay?”’

But the captain answered, ““I do not think;

I do not think, I obey!”’

“Do you think your conscience was made to die,
And your brain to rot away?”’

But the captain answered, “I do not think;
I do not think, I obey!”

“Then if this is your soldier’s creed,” I eried,
“You're a mean unmanly crew;

And for all your feathers and gilt and braid
I am more of a man than you!

“For whatever my place in life may be,
And whether I swim or sink,

I can say with pride, ‘I do not obey;
I do not obey, I think!’ ”

NO MASTER
By William Morris
Saith man to man, We’ve heard and known
That we no master need
To live upon this earth, our own,
In the fair and manly deed;
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The grief of slaves long passed away
For us hath forged the chain,

Till now each worker’s patient day
Builds up the House of Pain,

And we, shall we too crouch and quail,
Ashamed, afraid of strife;
And lest our lives untimely fail
Embrace the death in life? .
Nay, cry aloud and have no fear;
We few against the world;
Awake, arise! the hope we bear
Against the curse is hurl’d.

1t grows, it grows: are we the same,
The feeble band, the few?

Or what are these with eyes aflame,
And hands to deal and do?

This is the host that bears the word,
No Master, High or Low,

A lightning flame, a shearing sword,
A storm to overthrow.

Let us all labor to add all needful guarantees for the more
perfect security of free thought, free speech, and free press,
pure morals, unfettered religious sentiments, and of equal
rights and privileges to all men, irrespective of nationality,
color, or religion. Encourage free schools, and resolve that
not one dollar of money shall be appropriated to the support
of any sectarian school. Resolve that neither the state nor
nation, or both combined, shall support institutions of learning
other than those sufficient to afford every child growing up in
the land the opportunity of a good common school education,
unmixed with sectarian, pagan, or atheistical tenets. Leave
the matter of religion to the family altar, the church, and the
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private schools, supported entirely by private countributions.
Keep the church and the state forever separate.

I would call your attention to the importance of correcting
an evil that, if permitted to continue, will probably lead to
great trouble in our land before the close of the nineteenth
century. It is the acquisition of vast amounts of untaxed
church property. In 1850, I believe, the church property of
the United States, which paid no tax, municipal or state,
amounted to about $83,000,000. In 1860 the amount had
doubled. In 1875 it is about $1,000,000,000. By 1900,
without check, it is safe to say this property will reach a sum
exceeding $3,000,000,000. So vast a sum, receiving all the
protection and benefits of government without bearing its
proportion of the burdens and expenses of the same, will not
be looked upon acquiescently by those who have to pay the
taxes. In a growing country, where real estate enhances so
rapidly with time as in the United States, there is scarcely a
limit to the wealth that may be acquired by corporations,
religious or otherwise, if allowed to retain real estate without
taxation. The contemplation of so vast a property as here
alluded to, without taxation, may lead to sequestration with-
out constitutional authority, and through blood. I would
suggest the taxation of all property equally, whether church
or corporation.— U. S. Grant.

In a word, there is scarcely a disposition that marks the love
of abstract truth and scarcely a rule which reason teaches as
essential for its attainment, that theologians did not, for cen-
turies, stigmatize as offensive to the Almighty. By destroying
every book that could generate discussion, by diffusing through
every field of knowledge a spirit of boundless credulity, and,
above all, by persecuting with atrocious ecruelty those who
differed from their opinions, they succeeded for a long period
in almost arresting the action of the European mind, and in
persuading men that a cricical, impartial, and enquiring spirit



Laconics of Liberty 57

was the worst form of vice. From this frightful condition
Europe was at last rescued by the intellectual influences that
produced the Reformation, by the teaching of those great
philosophers who clearly laid down the conditions of enquiry,
and by those bold innovators who, with the stake of Bruno
and Vanini before their eyes, dared to challenge directly the
doctrines of the past. By those means the spirit of philosophy
or of truth became prominent, and the spirit of dogmatism,
with all its consequences, was proportionately weakened. As
long as the latter spirit possessed an indisputable ascendency,
persecution was ruthless, universal, and unquestioned. When
the former spirit became more powerful, the language of
anathema grew less peremptory. Exceptions and qualifica-
tions were introduced; the full meaning of the words was no
longer realized; persecution became languid; it changed its
character; it exhibited itself rather in a general tendency than
in overt acts; it grew apologetical, timid and evasive. In one
age the persecutor burnt the heretic; in another, he crushed
him with penal laws; in a third, he withheld from him places
of emolument and dignity; in a fourth, he subjected him to the
excommunication of society. Each stage of advancing tol-
eration marks a stage of the decline of the spirit of dogmatism
and of the increase of the spirit of truth.

On the other hand, men who have been deeply imbued with
the spirit of earnest and impartial enquiry, will invariably
come to value such a disposition more than any particular
doctrines to which it may lead them; they will deny the neces-
sity of correct opinions; they will place the moral far above the
dogmatic side of their faith; they will give free scope to every
criticism that restricts their belief; and they will value men
according to their acts, and not at all according to their opin-
ions. The first of these tendencies is essentially Roman
Catholic. The second is essentially rationalistic.—}W. E. H.

Lecky.
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The greatest thing in the world is for a man to know that he
is his own. .

We ought to hold with all our force, both of hands and teeth,
the use of the pleasures of life that one after another our years
snatch away from us.

To speak less of one’s self than what one really is, is folly,
not modesty; and to take that for current pay which is under
a man’s value is pusillanimity and cowardice.

Retire yourself into yourself, but first prepare yourself there
to receive yourself; it were folly to trust yourself in your own
hands if you cannot govern yourself.

We have lived long enough for others; let us, at least, live
out, the small remnant of life for ourselves; let us now call in
our thoughts and intentions to ourselves.

It is a wretched and dangerous thing to depend upon others;
we ourselves, in whom is ever the most just and safest de-
pendence, are not sufficiently sure. I have nothing mine but
myself,

It is not enough to get remote from the public; ’tis not
enough to shift the soil only; a man must flee from the popular
conditions that have taken possession of his soul, he must
sequester and come again to himself.

My trade and art is to live; he that forbids me to speak
according to my own sense, experience and practice, may as
well enjoin an architect not to speak of building acecording to
his own knowledge, but according to that of his neighbor;
according to the knowledge of another and not according to
his own.

As for the fine saying, with which ambition and avarice
palliate their vices, that we are not born for ourselves but for
the public, let us boldly appeal to those who are in public
affairs; let them lay their hands upon their hearts and then
say whether, on the contrary, they do rather aspire to titles
and offices and that tumult of the world to make their private
advantage at the public expense.
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The laws keep up their credit, not by being just, but because
they are laws; ’tis the mystic foundation of their authority;
they have no other, and it well answers their purpose. They
are often made by fools; still oftener by men who, out of hatred
to equality, fail in equity; but always by men, vain and ir-
resolute authors. There is nothing so much, nor so grossly,
nor so ordinarily faulty, as the laws. Whoever obeys them
because they are just, does not justly obey them as he ought.
—Montaigne.
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This chapter is Burke’s essay, A Vindication of Natural Society, slightly
abridged but giving all of his arguments against authority and in favor of
liberty. This essay is little known, as he was compelled by the storm of
opposition it met with to withdraw it from publication. The reader will
not find it in “Burke’s Complete (?) Works.”

A Vindication of Natural Society

A man is allowed sufficient freedom of thought, provided
he knows how to choose his subject properly. You may criti-
cise freely upon the Chinese constitution, and observe with
as much severity as you please upon the absurd tricks or de-
structive bigotry of the bonzees. But the scene is changed as
you come homeward, and atheism or treason may be the names
given in Britain to what would be reason and truth if asserted
of China.

There is a most absurd and audacious method of reasoning
avowed by some bigots and enthusiasts, and, through fear,
assented to by some wiser and better men; it is this: They
argue against a fair discussion of popular prejudices, because,
say they, though they would be found without any reasonable
support, yet the discovery might be productive of the most
dangerous consequences. Absurd and blasphemous notion!
as if all happiness was not connected with the practice of virtue,
which necessarily depends upon the knowledge of truth; that
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is, upon the knowledge of those unalterable relations which
Providence has ordained that every thing should bear to every
other. These relations, which are truth itself, the foundation
of virtue, and, consequently, the only measures of happiness,
should be likewise the only measures by which we should direct
our reasoning. To these we should conform in good earnest;
and not to think to force nature, and the whole order of her
system by a compliance with our pride and folly, to conform
to our artificial regulations. It is by a conformity to this
method we owe the discovery of the few truths we know, and
the little liberty and rational happiness we enjoy. We have
somewhat fairer play than a reasoner could have expected
formerly; and we derive advantages from it which are very
visible.

The fabric of superstition has in this our age and nation
received much ruder shocks than it had ever felt before; and,
through the chinks and breaches of our prison, we see such
glimmerings of light, and feel such refreshing airs of liberty,
as daily raise our ardor for more. The miseries derived to
mankind from superstition under the name of religion, and of
ecclesiastical tyranny under the name of church government,
have been clearly and usefully exposed. We begin to think
and to act from reason and from nature alone, This is true
of several, but still is by far the majority in the same old state
of blindness and slavery; and much is to be feared that we
shall perpetually relapse, whilst the real productive cause of
all this superstitious folly, enthusiastical nonsense, and holy
tyranny holds a reverend place in the estimation even of those
who are otherwise enlightened.

The professors of artificial law have always walked hand in
hand with the professors of artificial theology. As their end,
in confounding the reason of man and abridging bis natural
freedom, is exactly the same, they have adjusted the means to
that end in a way entirely similar, The divine thunders out
his anathemas, with more noise and terror against the breach
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of one of his positive institutions, or the neglect of some of his
trivial forms, than against the neglect or breach of those duties
and commandments of natural religion which by these forms
and institutions he pretends to enforce. The lawyer has his
forms, and his positive institutions too, and he adheres to them
with a veneration altogether as religious.

But whoever is a genuine follower of Truth keeps his eye
steady upon his guide, indifferent whither he is led, provided
that she is the leader. And, if it may be properly considered,
it were infinitely better to remain possessed by the whole legion
of vulgar mistakes than to reject some and at the same time to
retain a fondness for others altogether as absurd and irrational.

Many of the greatest tyrants on the records of history have
begun their reigns in the fairest manner. Buf the fruth is,
this unnatural power corrupts both the heart and the understanding.
And to prevent the least hope of amendment, a king is ever
surrounded by a crowd of infamous flatterers, who find their
account in keeping him from the least light of reason, till all
ideas of rectitude and justice are utterly erased from his mind.

The first accounts we have of mankind are but so many -
accounts of their butcheries. All empires have been cemented
in blood; and, in those early periods when the races of mankind
began first to form themselves into parties and combinations,
the first effect of the combination, and indeed the end for which
it seems purposely formed, and best calculated, is their mutual
destruction. All ancient history is dark and uncertain. One
thing, however, is clear. There were conquerors and conquests
in those days; and, consequently, all that devastation by which
they are formed, and all that oppression by which they are
maintained.

How far mere nature would have carried us, we may judge by
the example of those animals who still follow her laws, and
even of those to whom she has given dispositions more fierce,
and arms more terrible, than ever she intended we should use.
It is an incontestable truth that there is more havoe made ip
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one year by men of men, than has been made by all the lions,
tigers, panthers, ounces, leopards, hyenas, rhinoceroses,
elephants, bears, and wolves, upon their several species, since
the beginning of the world; though these agree ill enough with
each other, and have a much greater proportion of rage and
fury in their composition than we have. DBut with respect to
you, ye legislators, ye civilizers of mankind! ye Orpheuses,
Moseses, Minoses, Solons, Theseuses, Lycurguses, Numas!
with respect to you, be it spoken, your regulations have done
more mischief in cold blood, than all the rage of the fiercest
animals in their greatest terrors, or furies, has ever done, or
ever could do!

These evils are not accidental. Whoever will take the pains
to consider the nature of society, will find they result directly
from its constitution. TFor as subordination, or in other words,
the reciprocation of tyranny and slavery, is requisite to support
these societies; the interest, the ambition, the malice, or the
revenge—nay, even the whim and caprice of one ruling man
among them, is enough to arm all the rest, without any private
views of their own, to the worst and blackest purposes; and,
what is at once lamentable and ridiculous, these wretches engage
under those banners with a fury greater than if they were ani-
mated by revenge for their own wrongs.

It is no less worth observing that this artificial division of
mankind into separate societies is a perpetual source in itself
of hatred and dissension among them. The names which
distinguish them are enough to blow up hatred and rage.
Examine history; consult present experience; and you will
find that far the greater part of the quarrels between several
nations had scarce any other occasion than that these nations
were different combinations of people, and called by different
names; to an Englishman, the name of a Frenchman, a Spaniard,
an Italian, much more a Turk, or a Tartar, raises of course
ideas of hatred and contempt. If you would inspire this com-
patriot of ours with pity, or regard, for one of these, would you
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not hide that distinetion? You would not pray him to com-
passionate the poor Frenchman, or the unhappy German,
Far from it; you would speak of him as a foreigner; an accident
to which all are liable. You would represent him as a man;
one partaking with us of the same common nature, and subject
to the same law. There is something so averse from our own
nature in these artificial political distinctions that we need no
other trumpet to kindle us to war and destruction. But there
is something so benign and healing in the general voice of
humanity, that, maugre all our regulations to prevent it, the
simple name of man, applied properly, never fails to work a
salutary effect.

This natural unpremeditated effect of policy on the
unpossessed passions of mankind appears on other occasions.
The very name of a politician, a statesman, is sure to cause
terror and hatred; it has always connected with it the ideas
of treachery, cruelty, fraud, and tyranny; and those writers,
who have faithfully unveiled the mysteries of state free-masonry,
have ever been held in general detestation for even knowing
so perfectly a theory so detestable. The case of Machiavelli
seems at first sight something hard in that respect. He is
obliged to bear the iniquities of those whose maxims and rules
of government he published. His speculation is more abhorred
than their practice.

But if there were no other arguments against artificial society
than this I am going to mention, methinks it ought to fall by
this one only. All writers on the science of policy are agreed,
and they agree with experience, that all governments must
frequently infringe the rules of justice to support themselves;
that truth must give way to dissimulation, honesty to conven-
ience, and humanity to the reigning interest. The whole of
this mystery of iniquity is called the reason of state. It is
a reason which I own I cannot penetrate. What sort of a
protection is this of the general right, that is maintained by
infringing the rights of particulars? What sort of justice is
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this, which is enforeced by breaches of its own laws? These
paradoxes I leave to be solved by the able heads of legislators
and politicians. For my part, I say what a plain man would
say on such occasion. I can never believe that any institution,
agreeable to nature, and proper for mankind, eould find it
necessary, or even expedient, in any case whatsoever, to do
what the best and worthiest instincts of mankind warn us to
avoid. But no wonder that what is set up in opposition to the
state of nature should preserve itself by trampling upon the
law of nature.

To prove that these sorts of policed societies are a violation
offered to nature and a constraint upon the human mind, it
needs only to look upon the sanguinary measures and instru-
ments of violence which are everywhere used to support them.
Let us take a review of the dungeons, whips, chains, racks,
gibbets, with which every society is abundantly stored, by
which hundreds of victims are annually offered to support a
dozen or two in pride and madness, and millions in an abject
servitude and dependence. There was @ time when I looked
with a reverential awe on these mysteries of policy; but age,
experience, and philosophy have rent the veil; and I view this
sanctum sanctorum, at least, without an enthusiastic admiration.
I acknowledge, indeed, the necessity of such a proceeding in
such institutions; but I must have a very mean opinion of in-
stitutions where such proceedings are necessary.

Kings are ambitious; the nobility haughty; and the populace
tumultuous and ungovernable. Each party, however in appear-
ance peaceable, carries on a design upon the others; and it is
owing to this that in all questions, whether concerning foreign
or domestic affairs, the whole generally turns more upon some
party-matter than upon the nature of the thing itself; whether
such a step will diminish or augment the power of the crown,
or how far the privileges of the subject are likely to be extended
or restricted by it. And these questions are constantly resolved
without any consideration of the merits of the cause, merely
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as the parties who uphold these jarring interests may chance
to prevail; and as they prevail, the balance is overset, now
upon one side, now upon the other. The government is, one
day, arbitrary power in a single person; another, a juggling
confederacy of a few to cheat the prince and enslave the people;
and the third, a frantic and unmanageable democracy. The
great instrument of all these changes, and what infuses a pecu-
liar venom into all of them, is party; it is of no consequence
what the principles of any party, or what their pretensions, are;
the spirit which actuates all parties is the same,—the spirit
of ambition, of self-interest, of oppression, and treachery.
This spirit entirely reverses all the principles which a benevo-
lent nature has erected within us; all honest, all equal justice,
and even the ties of natural society, the natural affections.

Parties in religion and politics make sufficient discoveries
concerning each other to give a sober man a proper caution
against them all. The monarchie and aristocratical and popu-
lar partisans have been jointly laying their axes to the root
of all government, and have in their turns proved each other
absurd and inconvenient. In vain you tell me that artificial
government is good, but that I fall out only with the abuse.
The thing! the thing itself is the abuse! Observe, that grand
error upon which all artificial legislative power is founded.
It was observed that men had ungovernable passions, which
made it necessary to guard against the violence they might
offer to each other. They appointed governors over them for
this reason! But a worse and more perplexing difficulty arises,
how to be defended against the governors? In vain they change
from a single person to a few. These few have the passions
of the one; and they unite to strengthen themselves, and to
secure the gratifications of their lawless passions at the expense
of the general good. In vain do we fly to the many. The
case is worse; their passions are less under the government of
reason, they are augmented by the contagion, and defended
against all attacks by their multitude.
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A republic, as an ancient philosopher has observed, isnot one
species of government, but a magazine of every species; here
you find every sort of it, and that in the worst form. As there
is a perpetual change, onerising and the other falling, you have
all the violent and wicked policy by which a beginning power
must always acquire its strength, and all the weakness by which
falling states are brought to a complete destruction.

Ask of politicans the ends for which laws were originally
designed, and they will answer that the laws were designed as
a protection for the poor and weak, against the oppression of
the rich and powerful. But surely no pretence can be so ridicu-
lous; a man might as well tell me he has taken off my load,
because he has changed the burden. If the poor man is not
able to support his suit according to the vexatious and expen-
sive manner established in civilised countries, has not the rich
as great an advantage over him as the strong has over the weak
in a state of nature? But we will not place the state of nature,
which is the reign of God, in competition with political society,
which is the absurd usurpation of man. In a state of nature it
is true that a man of superior force may beat or rob me; but
then it is true that I am at full liberty to defend myself, or make
reprisal by surprise, or by cunning, or by any other way in
which I may be superior to him. But in political society a
rich man may rob me in another way. I cannot defend myself;
for money is the only weapon with which we are allowed to
fight. And if I attempt to avenge myself, the whole force of
that society is ready to complete my ruin.

The most obvious division of society is into rich and poor,
and it is no less obvious that the number of the former bear a
great disproportion to those of the latter. The whole business
of the poor is to administer to the idleness, folly, and luxury of
the rich, and that of the rich, in return, is to find the best
methods of confirming the slavery and increasing the burdens
of the poor. In a state of nature it is an invariable law that
a man’s acquisitions are in proportion to his labors. In a
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state of artificial society it is a law as constant and as invariable
that those who labor most enjoy the fewest things, and that
those who labor not at all have the greatest number of enjoy-
ments. A constitution of things this, strange and ridiculous
beyond expression! We scarce believe a thing when we are
told it which we actually see before our eyes every day without
being in the least surprised. I suppose that there are in Great
Britain upwards of an hundred thousand people employed in
lead, tin, iron, copper, and coal mines; these unhappy wretches
scarce ever see the light of the sun; they are buried in the bowels
of the earth; there they work at a severe and dismal task, with-
out the least prospect of being delivered from it; they subsist
upon the coarsest and worst sort of fare; they have their health
miserably impaired, and their lives cut short, by being perpet-
ually confined in the close vapors of these malignant minerals.
An hundred thousand more at least are tortured without remis-
sion by the suffocating smoke, intense fires, and constant drud-
gery necessary in refining and managing the products of those
mines. If any man informed us that two hundred thousand
innocent persons were condemned to so intolerable slavery,
how should we pity the unhappy sufferers, and how great
would be our just indignation against those who inflicted so
cruel and ignominious a punishment! This is an instance—
I could not wish a stronger—of the numberless things which
we pass by in their common dress, yet which shock us when they
are nakedly represented. But this number, considerable as
it is, and the slavery, with all its baseness and horror, which we
have at home, is nothing to what the rest of the world affords
of the same nature. Millions are daily bathed in the poisonous
damps and destructive effluvia of lead, silver, copper, and
arsenic; to say nothing of those other employments, those
stations of wretchedness and contempt, in which civil society
has placed the numerous enfants perdus of her army. Would
any rational man submit to one of the most tolerable of these
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drudgeries for all the artificial enjoyments which policy has
made to result from them? By no means.

Indeed, the blindness of one part of mankind, co-operating
with the frenzy and villainy of the other, has been the real
builder of this respectable fabric of political society: and as the
blindness of mankind has caused their slavery, in return their
state of slavery is made a pretence for continuing them in a
state of blindness; for the politician will tell you gravely that
their life of servitude disqualifies the greater part of the race
of man for a search of truth, and supplies them with no other
than mean and insufficient ideas. This is but true; and this
is one of the reasons for which I blame such institutions.

In a misery of this sort, admitting some few lenitives, and
those too but a few, nine parts in ten of the whole race of man-
kind drudge through life. It may be urged, perhaps, in pal-
liation of this, that at least the rich few find a considerable and
real benefit from the wretchedness of the many. But is this
so in fact? Let us examine the point with a little more atten-
tion. For this purpose the rich in all societies may be thrown
into two classes. The first is of those who are powerful as well
as rich, and conduct the operations of the vast political machine.
The other is of those who employ their riches wholly in the ac-
quisition of pleasure. As to the first sort, their continual care
and anxiety, their toilsome days and sleepless nights, are next
to proverbial. These -circumstances are sufficient almost
to level their condition to that of the unhappy majority; but
there are other circumstances which place them in a far lower
condition. Not only their understandings labor continually,
which is the severest labor; but their hearts are torn by the
worst, most troublesome, and insatiable of all passions, by
avarice, by ambition, by fear and jealousy. No part of the
mind hasrest. Power gradually extirpates from the mind every
human and gentle virtue. Pity, benevolence, friendship, are
things almost unknown in high stations.

Let us now view the other species of the rich, those who devote
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their time and fortunes to idleness and pleasure. How much
happier are they? The pleasures which are agreeable to
nature are within the reach of all, and therefore can form no
distinction in favor of the rich. The pleasures which art forces
up are seldom sincere and never satisfying. What is worse,
this constant application to pleasure takes away from the en-
joyment, or rather turns it into the nature of a very burden-
some and laborious business. It has consequences much more
fatal. It produces a weak valetudinary state of body, attended
by all those horrid disorders, and yet more horrid methods of
cure, which are the results of luxury on one hand and the weak
and ridiculous efforts of human art on the other. The pleasures
of such men are scarcely felt as pleasures; at the same time
they bring on pain and diseases, which are felt but too severely.
The mind has its share of the misfortune; it grows lazy and
enervate, unwilling and unable to search for truth, and utterly
uncapable of knowing, much less of relishing, real happiness.
The poor by their excessive labor, and the rich by their enor-
mous luxury, are set upon a level, and rendered equally ignor-
ant of any knowledge which might conduce to their happiness.
A dismal view of the interior of all civil society!  The lower
part broken and ground down by the most cruel oppression;
and the rich by their artificial method of life bringing worse evils
on themselves than their tyranny could possibly inflict on those
below them. Very different is the prospect of the natural
state. Here there are no wants which nature gives (and in
this state men can be sensible of no other wants) which are
not to be supplied by a very moderate degree of labor; therefore
there is no slavery. Neither is there any luxury, because no
single man can supply the materials of it. Life is simple,
therefore it is happy.

The politiclan will urge in his defense that this unequal
state is highly useful. . That without dooming some part of
mankind to extraordinary toil, the arts which cultivate life
could not be exercised. But I demand of this politican, how
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such arts come to be necessary? He answers that civil society
could not well exist without them. 8o that these arts are
necessary to civil society, and civil society necessary again to
these arts. Thus are we running in a circle, without modesty
and without end, and making one error and extravagance an
excuse for the other,

If political society, in whatever form, has still made the many
the property of the few; if it hasintroduced labors unnecessary,
vices and diseases unknown, and pleasures incompatible with
nature; if in all countries it abridges the lives of millions, and
renders those of millions more utterly abject and miserable;
shall we still worship so destructive an idol, and daily sacrifice
to it our health, our liberty, and our peace? Or shall we pass
by this monstrous heap of absurd notions and abominable
practices, thinking we have sufficiently discharged our duty
in exposing the trifling cheats and ridiculous juggles of a few
mad, designing, or ambitious priests?

We have shown that political society, on a moderate calcu-
lation, has been the means of murdering several times the
number of inhabitants now upon the earth, during its short
existence, not upwards of four thousand years in any accounts
to be depended on. But we have said nothing of the other,
and perhaps as bad, consequences of these wars, which have
spilled such seas of blood and reduced s¢ many millions to a
merciless slavery, But these are only the ceremonies performed
in the porch of the political temple. Much more horrid ones
are seen as you enter it. The several species of governments
vie with each other in the absurdity of their constitutions and
the oppression which they make their subjects endure. Take
them under what form you please, they are in effect but a
despotism, and they fall, both in effect and appearance too,
after a very short period, into that cruel and detestable species
of tyranny; which I rather call it, because we have been edu-
cated under another form, than that this is of worse consequences
to mankind. For the free governments, for the point of their
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space, and the moment of their duration, have felt more con-
fusion, and committed more flagrant acts of tryanny, than the
most perfect despotic governments which we have ever known.
Turn your eye next to the labyrinth of the law, and the ini-
quity conceived in its intricate recesses. Consider the ravages
committed in the bowels of all the commonwealths by ambi-
tion, by avarice, envy, fraud, open injustice, and pretended
friendship; vices which could draw little support from a state
of nature, but which blossom and flourish in the rankness of
political society. Revolve our whole discourse; add to it all
those reflections which your own understanding shall suggest,
and make a strenuous effort beyond the reach of vulgar phil-
osophy to confess that the cause of artificial society is more
defenceless even than that of artificial religion; that it is as
derogatory from the honor of the Creator, as subversive of
human reason, and productive of infinitely more mischief to
the human race.

If pretended revelations have caused wars where they were
opposed, and slavery where they were received, the pretended
wise inventions of politicians have done the same. But the
slayery has been much heavier, the wars far more bloody, and
both™more universal by many degrees. Show me any mischief
produced by the madness or wickedness of theologians, and
I will show you an hundred resulting from the ambition and
villainy of conquerors and statesmen. Show me an absurdity
in religion, and I will undertake to show you an hundred for
one in political laws and institutions. If you say that natural
religion is a sufficient guide without the foreign aid of revela-
tion, on what principle should political laws become necessary?
Is not the same reason available in theology and in politics?
If the laws of nature are the laws of God, is it cousistent with
the divine wisdom to prescribe rules to us, and leave the enforce-
ment of them to the folly of human institutions? Will you
follow truth but to a certain point?

We are indebted for all our miseries to our distrust of that
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guide which Providence thought sufficient for our condition,—
our own natural reason, which rejecting, both in human and
Divine things, we have given our necks to the yoke of political
and theological slavery. We have renounced the prerogative
of man, and it is no wonder that we should be treated like beasts.
But our misery is much greater than theirs, as the crime we
commit in rejecting the lawful dominion of our reason is greater
than any which they can commit. If, after all, you should
confess all these things, yet plead the necessity of political in-
stitutions, weak and wicked as they are, I can argue with equal,
perhaps superior, force, concerning the necessity of artificial
religion; and every step you advance in your argument, you
add a strength to mine, So that if we are resolved to submit
our reason and our liberty to civil usurpation, we have nothing
to do but to conform as quietly as we can to the vulgar notions
which are connected with this, and take up the theology of the
vulgar as well as their politics. But if we think this necessity
rather imaginary than real, we should renounce their dreams
of society, together with their visions of religion, and vindicate
ourselves into perfect liberty.

The nearer we approach to the goal of life, the better we
begin to understand the true value of our existence and the
real weight of our opinions. We set out much in love with
both; but we leave much behind as we advance. We first
throw away the tales along with the rattles of our nurses; those
of the priest keep their hold a little longer;those of our govern-
ors the longest of all. But the passions which prop these
opinions are withdrawn one after another; and the cool light
of reason, at the setting of our life, shows us what a false splen-
dor played upon these objects during our more sanguine seasons.

It is hard to say whether the doctors of law or divinity have

‘made the greater advances in the lucrative business of mystery.
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To argue with a man who has renounced his reason is like
giving medicine to the dead.

The world is my country, all mankind are my brethren, and
to do good is my religion.

I believe in the equality of man; and 1 believe that religious
duties consist in doing justice, loving mercy, and endeavoring
to make our fellow-creatures happy.

You will do me the justice to remember, that I have always
strenuously supported the right of every man to his opinion,
however different that opinion may be to mine. He who
denies to another this right, makes a slave of himself to his
present opinion, because he precludes himself the right of
changing it. The most formidable weapon against errors of
every kind is reason. I have never used any other, and I
trust I never shall.
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Negro Slavery.—These inoffensive people are brought into
slavery, by stealing them, tempting kings to sell subjects,
which they can have no right to do, and hiring one tribe to
war against another, in order to catch prisoners. By such
wicked and inhuman ways . . . left by Heathen nations
to be practiced by Christians.

War never can be the interest of a trading nation any more
than quarreling can be profitable to a man in business. But
to make war with those who trade with us is like setting a bull-
dog upon & customer at the shop-door.

Society and Civilization.—A great part of that order which
reigns among mankind is not the effect of government. It
had its origin in the principles of society, and the natural con-
stitution of man. It existed prior to government, and would
exist if the formality of government was abolished. The mutual
dependence and reciprocal interest which man has in man and
all the parts of a civilized community upon each other, create
that great chain of connection which holds it together. The
landholder, the farmer, the manufacturer, the merchant, the
tradesman, and every occupation prospers by the aid which
each receives from the other, and from the whole. Common
interest regulates their concerns, and forms their laws; and the
laws which common usage ordains, have a greater infiuence
than the laws of government. In fine, society performs for
itself almost everything which is ascribed to government.

To understand the nature and gquantity of government proper
for man it is necessary to attend to his character. As nature
created him for social life, she fitted him for the station she
intended. In all cases she made his natural wants greater
than his individual powers. No one man is capable, without
the aid of society, of supplying his own wants; and those wants
acting upon every individual impel the whole of them into
society, as naturally as gravitation acts to a center.

But she has gone further. She has not only forced man into
society by a diversity of wants, which the reciprocal aid of



76 Liberty and the Great Libertarians

each other can supply, but she has implanted in him a system
of social affections, which, though not necessary to his existence,
are essential to his happiness. There is no period in life when
this love for society ceases to act. It begins and ends with
our being.

If we examine, with attention, into the composition and
constitution of man, the diversity of talents in different men
for reciprocally accommodating the wants of each other, his
propensity to society, and consequently to preserve the ad-
vantages resulting from it, we shall easily discover that a
great part of what is called government is mere imposition.

Government is no further necessary than to supply the few
cases to which society and civilization are not conveniently
competent; and instances are not wanting to show that every-
thing which government can usefully add thereto, has been
performed by the common consent of society, without govern-
ment,

For upwards of two years from the commencement of the
American war, and a longer period in several of the American
states, there were no established forms of government. The
old governments had been abolished, and the country was too
much occupied in defense to employ its attention in establish-
ing new governments; yet, during this interval, order and har-
mony were preserved as inviolate as in any country in Europe.
There is a natural aptness in man, and more so in society,
because it embraces a greater variety of abilities and resources,
to accommodate itself to whatever situation it is in. The
instant formal government is abolished, society begins to act.
A general association takes place, and common interest
produces common security.

So far is it from being true, as has been pretended, that the
abolition of any formal government is the dissolution of society,
it acts by contrary impulse, and brings the latter the closer
together. All that part of its organization which it had com-
mitted to its government, devolves again upon itself, and acts
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through its medium. When men, as well from natural instinct
as from reciprocal benefits, have habituated themselves to
social and ecivilized life, there is always enough of its principles
in practice to carry them through any changes they may find
necessary or convenient to make in their government. In
short, man is so naturally a creature of society that it is almost
impossible to put him out of it.

Formal government makes but a small part of civilized life;
and when even the best that human wisdom can devise is
established, it is a thing more in name and idea than in fact.
It is to the great and fundamental principles of society and
civilization—to the common usage universally consented to,
and mutually and reciprocally maintained—to the unceasing
circulation of interest, which passing through its innumerable
channels, invigorates the whole mass of civilized man—it
is to these things, infinitely more than anything which even
the best instituted government can perform, that the safety
and prosperity of the individual and of the whole depends.

The more perfect civilization is, the less occasion has it for
government, because the more does it regulate its own affairs,
and govern itself; but so contrary is the practice of old govern-
ments to the reason of the case, that the expenses of them in-
crease in the proportion they ought to diminish. It is but few
general laws that civilized life requires, and those of such com-
mon usefulness, that whether they are enforced by the forms of
government or not, the effect will be nearly the same. If we
consider what the principles are that first condense man into
society, and what the motives that regulate their mutual in-
tercourse afterwards, we shall find, by the time we arrive at
what is called government, that nearly the whole of the business
is performed by the natural operation of the parts upon each
other.

Man, with respect to all those matters, is more a creature of
consistency than he is aware of, or that governments would
wish him to believe. All the great laws of society are the laws
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of nature, Those of trade and commerce, whether with respect
to the intercourse of individuals or of nations, are laws of mutual
and reciprocal interest. They are followed and obeyed because
it is the interest of the parties so to do, and not on account of
any formal laws their governments may impose or interpose.

But how often is the natural propensity to society disturbed
or destroyed by the operations of government! When the
latter, instead of being engrafted on the principles of the former,
assumes to exist for itself, and acts by partialities of favor and
oppression, it becomes the cause of the mischiefs it ought to
prevent.

If we look back to the riots and tumults which at various
times have happened in England, we shall find, that they did
not proceed from the want of a government, but that govern-
ment was itself the generating cause; instead of consolidating
society, it divided it; it deprived it of its natural cohesion, and
engendered discontents and disorders, which otherwise would
not have existed. In those associations which men promis-
cuously form for the purpose of trade or of any concern, in
which government is totally out of the question, and in which
they act merely on the principles of society, we see how naturally
the various parties unite; and this shows, by comparison, that
governments, so far from always being the cause or means of
order, are often the destruction of it. The riots of 1780 had no
other source than the remains of those prejudices which the
government itself had encouraged. But with respect to England
there are also other causes.

Excess and inequality of taxation, however disguised in the
means, never fail to appear in their effect. As a great mass of
the community are thrown thereby into poverty and discontent,
they are constantly on the brink of commotion ; and, deprived,
as they unfortunately are, of the means of information, are
easily heated to outrage. Whatever the apparent cause of
any riots may be, the real one is always want of happiness.
It shows that something is wrong in the system of government,
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that injures the felicity by which society is to be preserved.

Having thus endeavored to show, that the social and civilized
state of man is capable of performing within itself, almost
everything necessary to its protection and government, it will
be proper, on the other hand, to take a review of the present
old governments, and examine whether their principles and
practice are correspondent thereto.

It is impossible that such governments as have hitherto
existed in the world, could have commenced by any other means
than a total violation of every principle, sacred and moral.
The obscurity in which the origin of all the present old govern-
ments is buried, implies the iniquity and disgrace with which
they began. The origin of the present governments of America
and France will ever be remembered, because it is honorable
to record 1t; but with respect to the rest, even flattery has con-
signed them to the tomb of time, without an inscription.

It could have been no difficult thing in the early and solitary
ages of the world, while the chief employment of men was that
of attending flocks and herds, for a banditti of ruffians to over-
run a country, and lay it under contribution. Their power
being thus established, the chief of the band contrived to lose
the name of robber in that of monarch; and hence the origin
of monarchy and kings.

The origin of the government of England, so far as it relates
to what is called itsline of monarchy, being one of the latest,
is perhaps the best recorded. The hatred which the Norman
invasion and tyranny begat, must have been deeply rooted in
the nation, to have outlived the contrivance to obliterate it.
Though not a courtier will talk of the curfew-bell, not a village
in England has forgotten it.

Those bands of robbers having parcelled out the world, and
divided it into dominions, began, as is naturally the case, to
quarrel with each other. What at first was obtained by vio-
lence, was considered by others as lawful to be taken, and a
second plunderer succeeded the first. They alternately invaded



80 Liberty and the Great Libertarians

the dominions which each had assigned to himself, and the
brutality with which they treated each other explains the origi-
nal character of monarchy. It was ruffian torturing ruffian.
The conqueror considered the conquered not as his prisoner,
but his property. He led him in triumph rattling in chains,
and doomed him, at pleasure, to slavery or death. As time
obliterated the history of their beginning, their successors
assumed new appearances, to cut off the entail of their disgrace,
but their principles and objects remained the same., What at
first was plunder assumed the softer name of revenue; and the
power they originally usurped, they affected to inherit.

From such beginning of governments, what could be expected,
but a continual system of war and extortion? It has established
itself into a trade.  The vice is not peculiar to one more than
to another, but is the common principle of all. There does not
exist within such governments a stamina whereon to ingraft
reformation; and the shortest and most effectual remedy is
to begin anew.

What scenes of horror, what perfection of iniquity, present
themselves in contemplating the character, and reviewing the
history of such governments! If we would delineate human
nature with a baseness of heart, and hyprocrisy of countenance,
that reflection would shudder at and humanity disown, it is
kings, courts, and cabinets, that must sit for the portrait.
Man, as he is naturally, with all his faults about him, is not up
to the character.

Can we possibly suppose that if government had originated in
a right principle, and had not an interest in pursuing a wrong
one, that the world could have been in the wretched and quar-
relsome coundition we have seen it? What inducement has
the farmer, while following the plow, to lay aside his peaceful
pursuits and go to war with the farmer of another country?
Or what inducement has the manufacturer? What is dominion
to them or to any class of men in a nation? Does it add an
acre to any man’s estate, or raise its value? Are not conquest



Thomas Paine 81

and defeat each of the same price, and taxes the never failing
consequence? Though this reasoning may be good to a nation,
it is not so to & government. War is the faro-table of govern-
ments, and nations the dupes of the game.

If there is anything to wonder at in this miserable scene of
governments, more than might be expected, it is the progress
which the peaceful arts of agriculture, manufactures, and
commerce have made, beneath such a long accumulating load
of discouragement and oppression. It serves to show that
instinet in animals does not act with stronger impulse than the
principles of society and civilization operate in man. Under
all discouragements, he pursues his object, and yields to nothing
but impossibilities.

* Society in every state is a blessing, but government, even in
its best state, is but a necessary evil; in its worst state, an in-
tolerable one.

The trade of governing has always been monopolized by the
most ignorant and the most rascally individuals of mankind.



111
THOMAS JEFFERSON

Thomas Jefferson, LL.D., 1743-1826, third President of the United States
1801-9. Born in Virginia, of Welsh ancestry; educated at William and
Mary’s College; adopted the profession of law. Leader of the original
Republicans as opposed to the Federalists. Delegate to the Continental
Congress, 1775-6; submitted the original draft of the Declaration of
Independence. Governor of Virginia, 1779-81. Representative of the
United States at the French court, 1784-89. First Secretary of State,
1789-93 (during Washington’s administration). HWorks, 9 vols., 1853-4;
Memoirs and Correspondence, 4 vols., 1829,

The selections are from his Works.

Eternal vigilance is the price of liberty.

Error of opinion may be tolerated where reason is left free
to combat it.

I sincerely believe, with you, that banking establishments
are more dangerous than standing armies; and that the principle
of spending money to be paid by posterity, under the name
of funding, is but swindling futurity on a large scale.

That government is best which governs least.

All eyes are opened or opening to the rights of man, The
general spread of the light of science has already laid open to
every view the palpable truth, that the mass of mankind has
not been born with saddles on their backs, nor a favored few
booted and spurred, ready to ride them legitimately, by the
grace of God.

I am really mortified to be told that, in the United States of
America, a fact like this can become a subject of inquiry, and
of criminal inquiry too, as an offence against religion; that the
question about the sale of a book can be carried before the
civil magistrate. Is this then our freedom of religion? and are
we to have a censor whose imprimatur shall say what books
may be sold, and what we may buy? And who is thus to dog-
matize religious opinions for our citizens? Whose foot is to
be the measure to which ours are all to be cut or stretched?
Is a priest to be our inquisitor, or shall a layman, simple as
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ourselves, set up his reason as the rule for what we are to read,
and what we must believe? It is an insult to our citizens to
question whether they are rational beings or not, and blasphemy
against religion to suppose it cannot stand the test of truth and
reason. If M. de Becourt’s book be false in its facts, disprove
them; if false in its reasoning, refute it. But, for God’s sake,
let us freely hear both sides, if we choose. I have been just
reading the new constitution of Spain. One of its fundamental
basis is expressed in these words: ‘“The Roman Catholic
religion, the only true one, is, and always shall be, that of the
Spanish nation. The government protects it by wise and just
laws, and prohibits the exercise of any other whatever.” Now
I wish this presented to those who question what you may sell, or
we may buy, with a request to strike out the words, “Roman
Catholic,” and to insert the denomination of their own religion.
This would ascertain the code of dogmas which each wishes
should domineer over the opinions of all others, and be taken,
like the Spanish religion, under the “protection of wise and just
laws.” It would shew to what they wish to reduce the liberty
for which one generation has sacrificed life and happiness,
It would present our boasted freedom of religion as a thing
of theory only, and not of practice, as what would be a poor
exchange for the theoretic thraldom, but practical freedom of
Europe. But it is impossible that the laws of Pennsylvania,
which set us the first example of the wholesome and happy
effects of religious freedom, ean permit the inquisitorial func-
tions to be proposed to their courts. Under them you are
surely safe—To M. Dufief, April 19, 1814.
Government.—Societies exist under three forms, sufficiently
distinguishable: (1) Without government, as among our
Indians. (2) Under governments wherein the will of every
one hag a just influence; as is the case in England, in g slight
degree, and in our States, in a great one. (3) Under govern-
ments of force; as is the case in all other monarchies, and in
most of the other republics. To have an idea of the curse of
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existence under these last, they must be seen. It is a govern-
ment of wolves over sheep. It is a problem, not clear in my
mind, that the first condition is not the best. But I believe
it to be inconsistent with any great degree of population.
The second state has a great deal of good in it. The mass of
mankind under that, enjoys a precious degree of liberty and
happiness. It has its evils, too; the principal of which is the
turbulence to which it is subject. But weight this against the
oppressions of monarchy, and it becomes nothing.  Even this
evil is productive of good. It prevents the degeneracy of
governments, and nourishes a general attention to the public
affairs. I hold it, that a little rebellion, now and then, is a good
thing, and as necessary in the political world as storms in
the physical. Unsuccessful rebellions, indeed, generally estab-
lish the encroachments on the rights of the people, which have
produced them. An observation of this truth should render
honest republican governors so mild in their punishment of
rebellions, as not to discourage them too much. It is a medi-
cine necessary for the sound health of governments.—7o
Madison.

‘The people are the only censors of their governors; and even
their errors will tend to keep these to the true principles of
their institution. To punish these errors too severely would
be to suppress the only safeguard of the public liberty. The
way to prevent these irregular interpositions of the people, is
to give them full information of their affairs through the chan-
nel of the public papers, and to contrive that those papers should
penetrate the whole mass of the people. The basis of our
governments being the opinion of the people, the very first
object should be to keep that right; and were it left to me to
decide whether we should have a government, without news-
papers, or newspapers without government, I should not hesi-
tate a moment to prefer the latter. But I should mean that
every man should receive those papers, and be capable of read-
ing them. I am convinced that those societies (as the Indians)



Thomas Jefferson 85

which live without government, enjoy in their general mass an
infinitely greater degree of happiness than those who live under
the European governments. Among the former, public opin-
ion is in the place of law, and restrains morals as powerfully as
laws ever did anywhere. Among the latter, under pretense of
governing, they have divided their nations into two classes,
wolves and sheep. I do not exaggerate. This is a true picture
of Europe. Cherish therefore, the spirit of our people and keep
alive their attention. Do not be too severe upon their errors,
but reclaim them by enlightening them. If once they become
inattentive to the public affairs, you and I, and Congress and
Assemblies, judges and governors, shall all become wolves. It
seems to be the law of our general nature, in spite of individual
exceptions; and experience declares that man is the only animal
which devours his own kind; for I can apply no milder term to
the governments of Europe, and to the general prey of the
rich on the poor.—To Carringion, Paris, Jan. 16, 1787.

Law and Judges.—We have long enough suffered under the
base prostitution of law to party passions in one judge, and the
imbecility of another. In the hands of one the law is nothing
more than an ambiguous text, to be explained by his sophistry
into any meaning which may subserve his personal malice.
Nor can any milk-and-water associate maintain his own depend-
ence, and by a firm pursuance of what the law really is, extend
its protection to the citizens or the public. I believe you will
do it, and where you cannot induce your colleague to do what is
right, you will be firm enough to hinder him from doing what
is wrong, and by opposing sense to sophistry, leave the juries
free to follow their own judgment.

I have long lamented with you the depreciation of law science.
The opinion seems to be that Blackstone is to us what the
Alcoran is to the Mahometans, that everything which is neces-
sary is in him, and what is not in him is not necessary—7To
Governor Tyler, May 26, 1810.

War.—The two last Congresses have been the theme of the
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most licentious reprobation for printers thirsting after war,
some against France and some against England. But the
people wish for peace with both. They feel no incumbency on
them to become the reformers of the other hemisphere, and to
inculcate, with fire and sword, a return to moral order. When,
indeed, peace shall become more losing than war, they may owe
to their interests what these Quixotes are clamoring for on
false estimates of honor. The public are unmoved by these
clamors, as the re-election of their legislators shows, and they
are firm to their executive on the subject of the more recent
clamors.— 7o Colonel Monroe, May 5, 1811,

Trial by Jury.—I will now tell you what I do not like. First,
the omission of a bill of rights, providing clearly, and without
the aid of sophism, for freedom of religion, freedom of the press,
protection against standing armies, restriction of monopolies,
the eternal and unremitting force of the habeas corpus laws,
and trials by jury, in all matters of fact triable by the laws of
the land, and not by the laws of nations. To say, as Mr. Wil-
son does, that a bill of rights was not necessary, because all is
reserved in the case of the general governments which is not
given, while in the particular ones, all is given which is not
reserved, might do for the audience to which it was addressed;
and it is opposed by strong inferences from the body of the
instrument, as well as from the omission of the cause of our
present confederation, which had made the reservation in
express terms. It was hard to conclude, because there has been
a want of uniformity among the States as to the cases triable
by jury, because some have been 80 incautious as to dispense
with this mode of trial in certain cases, therefore, the more
prudent States shall be reduced to the same level of calamity.
It would have been much more just and wise to have concluded
the other way, that as most of the States had preserved with
jealousy this sacred palladium of liberty, those who had wan-
dered should be brought back to it; and to have established
general right rather than general wrong. For I consider all
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the ill as established, which may be established. I have a
right to nothing, which another has a right to take away; and
Congress will have a right to take away trials by jury in all
civil cases. Let me add, that a bill of rights is what the people
are entitled to against every government on earth, general or
particular; and what no just government should refuse, or
rest on inference.—From a letter to Madison, Paris, December
20, 1787.

The operations which have taken place in America lately,
fill me with pleasure. In the first place, they realize the con-
fidence I had, that whenever our affairs go obviously wrong,
the good sense of the people will interpose, and set them to
rights. The example of changing a Constitution, by assembling
the wise men of the State, instead of assembling armies, will
be worth as much to the world as the former examples we had
given them. . . . . A general concurrence of opinion
seems to authorize us to say it (the Constitution) has some
defects. I am one of those who think it a defect, that the im-
portant rights, not placed in security by the frame of the Con-
stitution itself were not explicitly secured by a supplementary
declaration. There are rights which it is useless to surrender
to the governments, and which governments have yet always
been found to invade. These are the rights of thinking, and
publishing our thoughts by speaking or writing; the right of
free commerce; the right of personal freedom. There are
instruments for administering the government so peculiarly
trustworthy, that we should never leave the legislature at
liberty to change them. The new constitution has secured
these in the executive and legislative departments; but not in
the juaiciary. It should have established trials by the people
themselves; that is to say, by jury. There are instruments so
dangerous to the rights of the nation, and which place them so
totally at the mercy of their governors, that those governors,
whether legislative or executive, should be restrained from keep-
ing such instruments on foot, but in well defined cases. Such
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an instrument is a standing army.—Letter to Colonel Hum-
phrey, 1789.

Capital Punishment.—The reformation of offenders, though
an object worthy the attention of the laws, is not effected at
all by capital punishment, which exterminates instead of reform-
ing, and should be the last melancholy resource against those
whose existence is become inconsistent with the safety of their
fellow-citizens, which also weaken the State by cutting off so
many, who, if reformed, might be restored sound members to
society, who, even under a course of correction, might be ren-
dered useful in various labors for the publie, and would be
living and long-continued spectacles to deter others from com-
mitting the like offenses. And for as much as the experience
of all ages and countries hath shown, that cruel and sanguinary
laws defeat their own purpose, by engaging the benevolence of
mankind to withhold prosecutions, to smother testimony, or
to listen to it with bias, when, if the punishment were only
proportioned to the injury, men would feel it their inclination,
as well as their duty, to see the laws observed.

Slavery.—Sir: I am very sensible of the honor you propose
to me, of becoming a member of the Society for the Abolition
of the Slave Trade. You know that nobody wishes more
ardently to see an abolition, not only of the trade, but of the
condition of slavery; and certainly nobody will be more willing
to encounter every sacrifice for that object. But the influence
and information of the friends to this proposition in France
will be far above the need of my association. I am here as a
public servant, and those whom I serve, having never yet been
able to give their voice against the practice, it is decent for me
to avoid too public a demonstration of my wishes to see it
abolished. Without serving the cause here, it might render
me less able to serve it beyond the water. I trust you will be
sensible of the prudence of those motives, therefore, which
govern my conduet on this occagion, and be assured of my wishes
for the success of your undertaking, and the sentiments of es-
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teem and respect with which I have the honor to be, sir, your
most obedient, humble servant.—7To M. Warville, Paris,
Feb, 12, 1788,

Land.—I set out on this ground, which I suppose to be self-
evident, that the earth belongs in usufruct to the living; that
the dead have neither powers nor rights over it. The portion
occupied by any individual ceases to be his when himself ceases
to be, and reverts to the society. . ..

No society can make a perpetual constitution, or even a per-
petual law. The earth belongs always to the living generation:
they may manage it, then, and what proceeds from it, as they
please, during their usufruct. They are masters, too, of their
own persons, and consequently may govern themselves as they
please. But persons and property make the sum of the objects
of government. The constitution and the laws of their prede-
cessors are extinguished then, in their natural course, with those
whose will gave them being. This could preserve that being
till it ceased to be itself, and no longer. Every constitution,
then, and every law, naturally expires at the end of thirty-four
vears (the average life). If it be enforced longer, it is an act
of force, and not of right. It may be said, that the succeeding
generation exercising, in fact, the power of repeal, this leaves
them as free as if the constitution or law had been expressly
limited to thirty-four years only. In the first place, this objec-
tion admits the right, in proposing an equivalent. But the
power of repeal is not an equivalent. It might be, indeed, if
every form of government were so perfectly contrived, that
the will of the majority could always be obtained, fairly and
without impediment. But this is true of no form. The people
cannot assemble themselves; their representation is unequal
and vicious. Various checks are opposed to every legislative
proposition. Tactions get possession of the public councils,
bribery corrupts them, personal interests lead them astray
from the general interests of their constituents; and other
impediments arise, so as to prove to every practical man, that
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a law of limited duration is much more manageable than one
which needs a repeal.—To James Madison, 1789.

Religious Freedom.—Had not the Roman Government
permitted free enquiry Christianity could never have been
introduced.

I know it will give great offense to the clergy, but the advo-
cate of religious freedom is to expect neither peace nor forgive-
ness from them.

In every country and in every age the priest has been hostile
to liberty; he is always in allegiance with the despot, abetting
his abuses in return for protection for his own.

If anybody thinks that kings, nobles and priests are good
conservators of the public happiness, send him here (Paris).
It is the best school in the universe to cure him of that folly.
He will see here with his own eyes that these descriptions of
men are an abandoned confederacy against the happiness of
the mass of the people.

Millions of innocent men, women, and children, since the
introduction of Christianity, have been burnt, tortured, fined,
and imprisoned; yet we have not advanced one inch toward
uniformity. What has been the effect of coercion? To make
one-half the world fools and the other half hypocrites,

We have most unwisely committed to the hierophants of our
particular superstition the direction of public opinion—that
lord of the universe. We have given them stated and privi-
leged days to collect and catechise us, opportunities of delivering
their oracles to the people in mass, and of molding their minds
as wax in the hollow of their hands.

Fix Reason firmly in her seat, and call to her tribunal every
fact, every opinion. Question with boldness even the existence
of a God; because, if there be one, he must more approve the
homage of reason than of blindfolded fear. . . . . Donot
be frightened from this inquiry by any fear of its consequences.
If it end in a belief that there is no God, you will find incite-
ments to virtue in the comfort and pleasantness you feel in
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its exercise and in the love of others which it will procure for
you—Works, Vol. 11, p. 217.

I doubt whether the people of this country would suffer an
execution for heresy, or a three months’ imprisonment for not
comprehending the mysteries of the Trinity. But is the spirit
of the people infallible—a permanent reliance? Is it govern-
ment? Is this the kind of protection we receive in return for
the rights we give up? Besides, the spirit of the times may
alter—will alter. Our rulers will become corrupt, our people
careless. A single zealot may become persecutor, and better
men become his victims.— Notes on Virginia.

The Presbyterian clergy are the loudest, the most intolerant
of all sects; the most tyrannical and ambitious, ready at the
word of the law-giver, if such a word could now be obtained,
to put their torch to the pile, and to rekindle in this virgin
hemisphere the flame in which their oracle, Calvin, consumed
the poor Servitus, because he could not subscribe to the prop-
osition of Calvin, that magistrates have a right to exterminate
all heretics to the Calvinistic creed! They pant to re-establish
by law that holy inquisition which they can now only infuse
into public opinion.

I consider the government of the United States as interdicted
by the Constitution from meddling with religious institutions,
their doctrines, discipline, or exercises. . . . . But it
is only proposed that I should recommend, not prescribe a
day of feasting and praying. That is, I should indirectly
assume to the United States an authority over religious exer-
cises, which the Constitution has directly precluded from them.

Every one must act according to the dictates of
his own reason and mine tells me that civil powers alone have
been given to the President of the United States, and no author-
ity to direct the religious exercises of his constituents.— Letfer
to Rev. Millar.

By our own act of Assembly of 1705, ¢. 30, if a person brought
up in the Christian religion denies the being of God, or the
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Trinity, or asserts there are more gods than one, or denies the
Christian religion to be true, or the Scriptures to be of divine
authority, he is punishable on the first offense by incapacity
to hold any office or employment, ecclesiastical, civil, or mili-
tary; on the second, by disability to sue, to take any gift or
legacy, to be guardian, executor, or administrator, and by
three years’ imprisonment without bail. A father’s right to
the custody of his own children being founded in law on his
right of guardianship, this being taken away, they may of
course be severed from him, and put by the authority of the
court, into more orthodox hands. This is a summary view of
that religious slavery under which a people have been willing
to remain, who have lavished their lives and fortunes for the
establishment of civil freedom.

The legitimate powers of government extend to such acts
only as are injurious to others. But it does me no injury for
my neighbor to say there are twenty godsornoGod. . . . .
Constraint may make him worse by making him a hypocrite,
but it will never make him a truer man.

Reason and persuasion are the only practicable instruments.
To make way for these free inquiry must be indulged; how can
we wish others to indulge it while we refuse it ourselves? But
every State, says an inquisitor, has established some religion.
No two, say I, have established the same. Is this a proof of
the infallibility of establishments?

It is error alone which needs the support of government.
Truth can stand by itself.— Notes on Virginia.
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The following selections are from An Inquiry Concerning Political
Justice.

Can we suppress truth? Can we arrest the progress of the
inquiring mind? If we can, it will only be done by the most
unmitigated despotism. Mind has a perpetual tendency to
rise, It cannot be held down but by a power that counteracts
its genuine tendency through every moment of its existence.
Tyrannical and sanguinary must be the measures employed for
thig purpose. Miserable and disgustful must be the scene they
produce. Their result will be thick darkness of the mind,
timidity, servility, hypocrisy. This is the alternative, so far
as there is any alternative in their power, between the opposite
measures of which the princes and governments of the earth
have now to choose: they must either suppress enquiry
by the most arbitrary stretches of power, or preserve a clear
and tranquil field in which every man shall be at liberty to
discover and vindicate his opinion.

In this interesting period, in which mind shall arrive as it
were at the true crisis of its story, there are high duties incum-
bent, upon every branch of the community. First, upon those

cultivated and powerful minds, that are fitted to be precursors
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to the rest in the discovery of truth. They are bound to be
active, indefatigable and disinterested. It is incumbent upon
them to abstain from inflammatory language, from all expres-
sions of acrimony and resentment. It is absurd in any govern-
ment to erect itself into a court of criticism in this respect, and
to establish a criterion of liberality and decorum; but for that
very reason it is doubly incumbent on those who communicate
their thoughts to the public, to exercise a rigid censure over
themselves. The tidings of liberty and equality are tidings
of good will to all orders of men. They free the peasant from
the iniquity that depresses his mind, and the privileged from
the luxury and despotism by which he is corrupted.

Nor is it less necessary that they should be urged to tell the
whole truth without disguise. No maxim can be more perni-
cious than that which would teach us to consult the temper of
the times, and to tell only so much as we imagine our contem-
poraries will be able to bear. This practice is at present almost
universal, and it is the mark of a very painful degree of deprav-
ity. We retail and mangle truth. We impart it to our fellows,
not with the liberal measure with which we have received it,
but with such parsimony as our own miserable prudence may
chance to prescribe. We pretend that truths fit to be practised
in one country, nay, truths which we confess to be eternally
right, are not fit to be practised in another. That we may
deceive others with a tranquil conscience, we begin with deceiv-
ing ourselves. We put shackles upon our minds, and dare not
trust ourselves at large in the pursuit of truth. This practice
took its commencement from the machinations of party, and
the desire of one wise and adventurous leader to carry a troop
of weak, timid and selfish supporters in his train. There is
no reason why I should not declare in any assembly upon the
face of the earth that I am a republican. There is no more
reason why, being a republican under a monarchical government,
I should enter into a desperate faction to invade the public
tranquiliity, than if I were monarchical under a republic. Every
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community of men, as well as every individual, must govern
itself according to its ideas of justice. What I should desire
is, not by violence to change its institutions, but by reason to
change its ideas. I have no business with factions or intrigue,
but simply to promulgate the truth, and to wait the tranquil
progress of conviction. If there be any assembly that cannot
bear this, of such an assembly I ought to be no member. It
happens much oftener than we are willing to imagine, that
“the post of honor,” or, which is better, the post of utility,
“is @ private station.”

Governments, no more than individual men, are infallible.
The cabinets of princes and the parliaments of kingdoms are
often less likely to be right in their conclusions than the theorist
in his closet. What system of religion or government has not
in its turn been patronized by national authority? The con-
sequence therefore of admitting this authority is, not merely
attributing to government a right to impose some, but any or
all, opinions upon the community. Are Paganism and Chris-
tianity, the religions of Mahomet, Zoroaster, and Confucius,
are monarchy and aristocracy in all their forms equally worthy
to be perpetuated among mankind? Is it quite certain that
the greatest of all calamities is change? Have no revolution
in government and no reformation in religion been productive
of more benefit than disadvantage? There is no species of
reasoning in defense of the suppression of heresy which may
not be brought back to this monstrous principle, that the knowl-
edge of truth, and the introduction of right principles of policy,
are circumstances altogether indifferent to the welfare of man-
kind.

Reason and good sense will not fail to augur ill of that system
of things which is too sacred to be looked into; and to suspect
that there must be something essentially weak that thus shrinks
from the eye of inquiry.

Nothing can be more unreasonable than an attempt to retain
men in one common opinion by the dictate of authority. The
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opinion thus obtruded upon the minds of the public is not their
real opinion; it is only a project by which they are rendered
incapable of forming an opinion. Whenever government
assumes to deliver us from the trouble of thinking for ourselves,
the only consequences it produces are those of torpor, imbecility.
Wherever truth stands in the mind unaccompanied by the
evidence upon which it depends, it cannot properly be said
to be apprehended at all. The mind ig in this case robbed of
its essential character, and genuine employment, and along
with them must be expected to lose all that is capable of render-
ing its operations salutary and admirable.

Either mankind will resist the assumptions of authority
undertaking to superintend their opinions, and then these
assumptions will produce no more than an ineffectual struggle;
or they will submit, and then the effect will be injurious. He
that in any degree consigns to another the task of dictating his
opinions and his conduct, will cease to inquire for himself,
or his inquiries will be languid and inanimate.

Regulations will originally be instituted in favor either of
falsehood or truth. 1In the first case, no rational inquirer will
pretend to allege anything in their defense; but, even should
truth be their object, yet such is their nature, that they infal-
libly defeat the very purpose they were intended to serve.
Truth, when originally presented to the mind, is powerful and
invigorating; but, when attempted to be perpetuated by polit-
ical institutions, becomes flaccid and lifeless. Truth in its un-

patronized state improves the understanding; because in that
state it is embraced only so far as it is perceived to be true.
But truth when recommended by authority is weakly and irres-
olutely embraced. The opinions I entertain are no longer
properly my own; I repeat them as a lesson appropriated by
vote, but I do not, strictly speaking, understand them, and
I am not able to assign the evidence upon which they rest. My
mind is weakened while it is pretended to be improved. Instead
of the firmness of independence, I am taught to bow to authority
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and know not why. Persons thus trammeled, are not, strictly
speaking, capable of a single virtue. The first duty of man is,
to take none of the principles of conduct upon trust; to do noth-
ing without a clear and individual conviction that it is right
to be done. He that resigns his understanding upon one par-
ticular topie, will not exercise it vigorously upon others. If
he be right in any instance, it will be inadvertently and by
chance. A consciousness of the degradation to which he is
subjected will perpetually haunt him; or at least he will want
the consciousness that accrued from independent consideration,
and will therefore equally want that intrepid perseverance,
that calm self-approbation that grows out of independence.
Such beings are the mere dwarfs and mockery of men, their
efforts comparatively pusillanimous, and the vigor with which
they should execute their purposes, superficial and hollow.

Strangers to conviction, they will never be able to distin-
guish between prejudice and reason. Nor is this the worst.
Even when the glimpses of inquiry suggest themselves, they
will not dare to yield to the temptation. To what purpose
inquire, when the law has told me what to believe, and what
must be the termination of my inquiries? Even when opinion
properly so c¢alled, suggest itself, I am compelled, if it differ
in any degree from the established system, to shut my eyes,
and loudly profess my adherence where I doubt the most.

A system like this does not content itself with habitually
unnerving the mind of the great mass of mankind through all
its ranks, but provides for its own continuance by debauching
or terrifying the few individuals who, in the midst of the general
emasculation, might retain their curiosity and love of enterprise.
We may judge how pernicious it is in its operation in this respect,
by the long reign of papal usurpation in the dark ages, and the
many attacks upon it that were suppressed, previously to the
successful one of Luther. Even yet how few are there that
venture to examine into the foundation of Mahometanism and
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Christianity, in those countries where those systems are es-
tablished by law!

It is a mistake to suppose that speculative differences of
opinion threaten materially to disturb the peace of society.
1t is only when they are enabled to arm themselves with author-
ity of government, to form parties in the state, and to struggle
for that political ascendency which is too frequently exerted
in support of or in opposition to some particular creed, that
they become dangerous. Wherever government is wise enough
to maintain an inflexible neutrality, these jarring sects are
always found to live together with sufficient harmony. The
very means that have been employed for the preservation of
order, have been the only means that have led to its disturbance.
The moment government resolves to admit of no regulations
oppressive to either party, controversy finds its level, and
appeals to arguments and reason, instead of appealing to the
sword or to the state. The moment government descends to
wear the badge of a sect, religious war is commenced, the world
is disgraced with inexpiable broils, and deluged with blood.

Once more let us be upon our guard against reducing men to
the condition of brute machines. The objectors of the last
chapter were partly in the right when they spoke of the endless
variety of mind. It would be absurd to say that we are not
capable of truth, of evidence and agreement. In these respects,
so far as mind is in a state of progressive improvement, we are
perpetually coming nearer to each other. But there are
subjects about which we shall continually differ, and ought
to differ. The ideas, the associations and the circumstances
of each man are properly his own; and it is a pernicious syster
that would lead us to require all men, however different their
circumstances, to act in many of the common affairs of life by
a precise general rule. Add to this, that, by the doctrine of
progressive improvement, we shall always be erroneous, though
we shall every day become less erroneous. The proper method
for hastening the decay of error, is not, by brute force, or by
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regulation which is one of the classes of force, to endeavor to
reduce men to intellectual uniformity; but on the contrary by
teaching every man to think for himself.

Wealth.—The spectacle of injustice which the established
system of property exhibits, consists partly in caprice. If
you would cherish in any man the love of rectitude, you must
take care that its principles be impressed on him, not only by
words, but actions. It sometimes happens during the period
of education, that maxims of integrity and consistency are
repeatedly enforced, and that the preceptor gives no quarter
to the base suggestions of selfishness and cunning. But how
is the lesson that has been read to the pupil confounded and
reversed, when he enters upon the scene of the world? If
he ask, “Why is this man honored?” the ready answer is, “Be-
cause he is rich.” If he inquire further, “Why is he rich?”
the answer in most cases is, “From the accident of birth, or
from a minute and sordid attention to the cares of gain.” The
system of accumulated property is the offspring of civil policy;
and civil policy, as we are taught to believe, is the production
of accumulated wisdom. Thus the wisdom of legislators and
senates has been employed to secure a distribution of property
the most profligate and unprincipled, that bids defiance to
the maxims of justice and the nature of man. Humanity weeps
over the distresses of the peasantry of all civilized nations; and
when she turns from this spectacle to behold the luxury of their
lords, gross, imperious, and prodigal, her sensations certainly
are not less acute. This spectacle is the school in which man-
kind have been educated. They have been accustomed to the
sight of injustice, oppression, and iniquity, till their feelings
are made callous, and their understandings incapable of appre-
hending the nature of true virtue.

In beginning to point out the evils of accumulated property,
we compared the extent of those evils with the correspondent
evils of monarchies and courts. No circumstances under the
latter have excited a more pointed disapprobation than pensions
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and pecuniary corruption, by means of which hundreds of in-
dividuals are rewarded, not for serving, but betraying the public,
and the hard earnings of industry are employed to fatten the
servile adherents of despotism. But the rent-roll of the lands
of England is 2 much more formidable pension list than that
which is supposed to be employed in the purchase of ministerial
majorities. Allriches, and especially all hereditary riches, are
to be considered as the salary of a sinecure office, where the
laborer and the manufacturer perform the duties, and the prin-
cipal spends the income in luxury and idleness. Hereditary
wealth is in reality a premium paid to idleness, an immense
annuity expended to retain mankind in brutality and ignor-
ance. The poor are kept in ignorance by the want of leisure.
The rich are furnished with the means of cultivation and
literature, but they are paid for being dissipated and indolent.
The most powerful means that malignity could have invented,
are employed to prevent them from improving their talents,
and becoming useful to the public.

Crime.—The fruitful source of crimes consists in this cir-
cumstance, one man’s possessing in abundance that of which
another man is destitute. We must change the nature of
mind, before we can prevent it from being powerfully influenced
by this circumstance, when brought strongly home to its
perceptions by the nature of its situation. Man must cease
to have senses, the pleasures of appetite and vanity must
cease to gratify, before he can look on tamely at the monopoly
of these pleasures. He must cease to have a sense of justice,
before he can clearly and fully approve this mixed scene of
superfluity and distress. It is true that the proper method of
curing this inequality is by reason and not by violence. But
the immediate tendency of the established system is to persuade
men that reason is impotent. The injustice of which they
complain is upheld by force, and they are too easily induced by
force to attempt its correction. All they endeavor is the partial
correction of an injustice, which education tells them is neces-
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sary, but more powerful reason affirms to be tyrannical.

Force grew out of monopoly. It might accidentally have
oceurred among savages whose appetites exceeded their supply,
or whose passions were inflamed by the presence of the object
of their desire; but it would gradually have died away, as
reason and civilization advanced. Accumulated property
has fixed its empire; and henceforth all is an open contention of
the strength and cunning of one party against the strength and
cunning of the other. In this case the violent and premature
struggles of the necessitous are undoubtedly an evil. They
tend to defeat the very cause in the success of which they are
most deeply interested; they tend to procrastinate the triumph
of truth. But the true crime is in the malevolent and partial
propensities of men, thinking only of themselves, and despising
the emolument of others; and of these the rich have their share.

War.—Our judgment will always suspect those weapons
that can be used with equal prospect of success on both sides.
Therefore we should regard all force with aversion. When we
enter the lists of battle, we quit the sure domain of truth and
leave the decision to the caprice of chance. The phalanx of
reason is invulnerable; it moves forward with calm, sure step,
and nothing can withstand it. But, when we lay aside argu-
ments, and have recourse to the sword, the case is altered.
Amidst the clamorous din of civil war, who shall tell whether
the event will be prosperous or adverse? We must therefore
distinguish carefully between instructing the people and excit-
ing them. We must refuse indignation, rage, and passion, and
desire only sober reflection, clear judgment, and fearless dis-
cussion.

The desire to gain a more extensive territory, to conquer or
to hold in awe our neighboring States, to surpass them in arts
or arms, is a desire founded in prejudice and error. Power is
not happiness. Security and peace are more to be desired than
a name at which nations tremble, Mankind are brethren.
We associate in a particular district or under a particular cli-
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mate, because association is necessary to our internal tranquil-
lity, or to defend us against the wanton attacks of a common
enemy. But the rivalship of nations is a creature of the imag-
ination.

Government.—Since government, even in its best state is
an evil, the object principally to be aimed at is that we should
have as little of it as the general peace of human society will
permit.

We cannot renounce our moral independence; it is a property
that we can neither sell nor give away; and consequently no
government can derive its authority from an original contract.

All government corresponds in & certain degree to what the
Greeks denominated a tyranny. The difference is, that in
despotic countries mind is depressed by a uniform usurpation;
while in republics it preserves a greater portion of its activity,
and the usurpation more easily conforms itself to the fluctu-
ations of opinion. By its very nature positive institution has
3 tendency to suspend the elasticity and progress of mind. We
should not forget that government is, abstractedly taken, an
evil, a usurpation upon the private judgment and individual
conscience of mankind,

A fundamental distinction exists between society and govern-
ment. Men associated at first for the sake of mutual assistance.

Justice is the sum of all moral duty.

Society and government are different in themselves, and
have different origins. Society is produced by our wants, and
government by our wickedness. Society is in every state a
blessing; government even in its best state but a necessary evil.

General justice and mutual interest are found more capable
of binding men than signatures and seals.

Government can have no more than two legitimate purposes,
the suppression of injustice against individuals within the
community, and the common defence against external invasion.

The first of these purposes, which alone can have an unin-
terrupted claim upon us, is sufficiently answered by an associa-
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tion of such an extent as to afford room for the institution of
a jury, to decide upon the offences of individuals within the
community, and upon the questions and controversies respect-
ing property which may chance to arise.

If juries might at length cease to decide and be contented to
invite, if force might gradually be withdrawn and reason trusted
alone, shall we not one day find that juries themselves, and
every other species of public institution, may be laid aside
as unnecessary? Will not the reasonings of one wise man be
as effectual as those of twelve? Will not the competence of
one individual to instruet his neighbors be a matter of sufficient
notoriety, without the formality of an election? Will there
be many vices to correct and much obstinacy to conquer?
This is one of the most memorable stages of human improve-
ment. With what delight must every well-informed friend of
mankind look forward to the auspicious period, the dissolution
of political government, of that brute engine, which has been
the only perennial cause of the vices of mankind, and which
has mischiefs of various sorts incorporated with its substance,
and no otherwise to be removed than by its utter annihilation!

Law.—Law is an institution of the most pernicious tendency.
The institution once begun, can never be brought to a close.
No action of any man was ever the same as any other action,
had ever the same degree of utility or injury. As new cases
oceur, the law is perpetually found deficient. It is therefore
perpetually necessary to make new laws. The volume in
which justice records her perscriptions is forever increasing,
and the world would not contain the books that might be
written. The consequence of the infinitude of law is its un-
certainty, Law was made that a plain man might know what
he had to expect, and yet the most skillful practitioners differ
about the event of my suit.

Law we sometimes call the wisdom of our ancestors. But
this is a strange imposition. It was as frequently the dictate
of their passion, of timidity, jealousy, a monopolizing spirit,
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and a lust of power that knew no bounds. Are we not obliged
perpetually to revise and remodel this misnamed wisdom of
our ancestors? to correct it by a detection of their ignorance, and
a censure of their intolerance?

As long as a man is held in the trammels of obedience, and
habituated to look to some foreign guidance for the direction
of his conduct, his understanding and the vigor of his mind
will sleep. Do I desire to raise him to the energy of which he
is capable? 1 must teach him to feel himself, to bow to no
authority, to examine the principles he entertains, and render
to his mind the reason of his conduct.

The juridical decisions that were made immediately after
the abolition of law, would differ little from those during its
empire. They would be the decisions of prejudice and habit.
But habit, having lost the center about which it revolved, would
diminish in the regularity of its operations. Those to whom
the arbitration of any question was entrusted would frequently
recollect that the whole case was committed to their deliber-
ation, and they could not fail occasionally to examine them-
selves, respecting the reason of those principles which had hither-
to passed uncontroverted. Their understandings would grow
enlarged, in proportion as they felt the importance of their
trust, and the unbounded freedom of their investigation.
Here then would commence an auspicious order of things, of
which no understanding man at present in existence can fore-
tell the result, the dethronement of implicit faith, and the inau-
guration of unclouded justice.
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The following selectiong are from The Sphere and Duty of Government.

The greater a man’s freedom, the more does he become
dependent on himself, and well-disposed towards others.

Men have now arrived at such a high piteh of civilization
that all institutions which act in any way to obstruct or
thwart the development of individuals, and compresses men
together into vast uniform masses, are now far more hurtful
than in earlier ages of the world.

All which concerns religion lies beyond the sphere of the
State’s activity; and that the choice of ministers, as well as
all that relates to religious worship in general, should be left
to the free judgment of the communities, without any special
supervision on the part of the State.

Freedom exalts power; and, as is always the collateral effect
of increasing strength, tends to induce a spirit of liberality.
Coercion stifles power, and engenders all selfish desires, and
all the mean artifices of weakness. Coercion may prevent many
transgressions; but it robs even actions which are legal of a
portion of their beauty. Freedom may lead to many trans-
gressions, but it lends even to vices a less ignoble form.

It cannot surely be forgotten, that freedom of thought, and

the enlightenment which never flourishes but beneath its
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shelter, are the most efficient of all means for promoting secur-
ity, While all other methods are confined to the mere sup-
pression of actual outbreaks, free inquiry acts immediately
on the very dispositions and sentiments; and while those only
serve to maintain due order and propriety in external actions,
this creates an internal harmony between the will and the
endeavor.

Freedom is the grand and indispensable condition which
development presupposes; but there is besides another essen-
tial,—intimately connected with freedom, it is true,—a variety
of situations. Even the most free and self-reliant of men is
thwarted and hindered in his development by uniformity of
position. But as it is evident on the one hand, that such a
diversity is a constant result of freedom, and on the other, that
there is a species of oppression, which, without imposing restric-
tions on man himself, gives a peculiar impress of its own to
surrounding circumstances; these two conditions, of freedom and
variety of situation, may be regarded, in a certain sense, as
one and the same.

But, still, it cannot be doubted that freedom is the indis-
pensable condition, without which even the pursuits most
happily congenial to the individual nature, can never succeed
in producing such fair and salutary influences. Whatever man
is inclined to, without the free exercise of his own choice, or
whatever only implies instruction and guidance, does not, enter
into his very being, but still remains alien to his true nature,
and is, indeed, effected by him, not so much with human agency,
as with the mere exactness of mechanical routine.

For by nothing is ripeness and capacity for freedom so much
promoted as by freedom itself. This truth, perhaps, may not
be acknowledged by those who have so often made use of this
want of capacity as a plea for the continuance of repressive
influences. But it seems to me to follow unquestionably from
the very nature of man. The incapacity for freedom can only
arise from a want of moral and imtellectual power; to elevate
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thig power is the only way to counteract this want; but to do
this presupposes the exercise of that power, and this exercise
presupposes the freedom which awakens spontaneous activity.

In estimating the advantages arising from increased freedom
of thought and the consequent wide diffusion of enlightenment,
we should moreover especially guard against presuming that
they would be confined to a small proportion of the people
only;—that to the majority, whose energies are exhausted by
cares for the physical necessaries of life, such opportunities
would be useless or even positively hurtful, and that the only
way to influence the masses is to promulgate some definite
points of belief—to restrict the freedom of thought. There
is something degrading to human nature in the idea of refusing
to any man, the right to be a man. There are none so hope-
lessly low on the scale of culture and refinement as to be in-
capable of rising higher; and even though the more pure and
lofty views of philosophy and religion ecould not at once be
entertained by a large portion of the community—though it
should be necessary to array truth in some different garb
before it eould find admission to their convictions—should we
have to appeal rather to their feeling and imagination than to
the cold decision of reason, still, the diffusiveness imparted to
all scientific knowledge by freedom and enlightenment spreads
gradually downward even to them; and the happy results of
perfect liberty of thought on the mind and character of the
entire nation, extend their influence even to its humblest indi-
viduals.

I have in general aimed at discovering the most favorable
position which man can occupy as member of a political com-
munity., And it has appeared to me to be, that in which the
most manifold individuality and the most original independence
subsisted, with the most various and intimate union of a number
of men—a problem which nothing but the most absolute liberty
can ever hope to solve. To point out the possibility of a polit-
ical organization which should fall as little short of this end
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as possible, and bring man nearer to such a position, has been
my strict design in these pages, and has for some time been the
subject of all my thoughts and researches. I shall be satisfied
to have shown that this principle should be, at least, the guiding
one in all political constitutions, and the system which is based
upon it the high ideal of the legislator.

And it is the mutual freedom of activity among all the mem-
bers of the nation, which secures all those benefits for which
men Jonged when they formed themselves into a society.
The State constitution itself is strictly subordinate to this, as
to the end for which it was chosen as a necessary means; and,
since it is always attended with restrictions in freedom, as a
necessary evil.

It has, therefore, been my secondary design in these pages
to point out the fatal consequences which flow for human en-
joyment, power, and character, from confounding the free
activity of the nation with that which is enforced upon its
members by the political constitution.

State.—The State must not make man an instrument to
subserve its arbitrary designs, and induce him to neglect for
these his proper individual ends.

A State, in which the citizens were compelled or actuated by
such means to obey even the best of laws, might be a tranquil,
peaceable, prosperous State; but it would always seem to me
2 multitude of well cared-for slaves, rather than a nation of
free and independent men, with no restraint save such as was
required to prevent any infringements on right. There are,
doubtless, many methods of producing given actions and sen-
timents only; but none of these lead to true moral perfection.
Sensual impulses, urging to the commission of certain actions,
or the continuing necessity of refraining from these, gradually
come to engender a habit; through the force of habit the satis-
faction which was at first connected with these impulses alone,
is transferred to the action itself; the inclination, which at
first only slumbered under the pressure of necessity, becomes
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wholly stifled; and thus man may be led to keep his actions
within the limits of virtue, and to a certain extent to entertain
virtuous sentiments. But neither is his spiritual energy exalted
by such a process, nor his views of his destination and his own
worth made clearer, nor does his will gain greater power to
conquer the dictates of his rebellious desires; and hence, he
does not advance a single step towards true, actual perfection.
They, therefore, who would pursue the task of developing man
without any reference to external ends will never make use of
such inadequate means. For, setting aside the fact that co-
ercion and guidance can never succeed in producing virtue,
they manifestly tend to weaken power; and what are tranquil
order and outward morality without true moral strength and
virtue? Moreover, however great an evil immorality may be,
we must not forget that it is not without its beneficial conse-
quences. It is only through extremes that men can arrive
at the middle path of wisdom and virtue. Extremes, like large
masses shining afar off, must operate at a distance. In order
that blood be supplied to the most delicate ramifications of
the arteries, there must be copious sources in the larger vessels.
To wish to disturb the order of nature in these respects, is to
acquiesce in a moral, in order to prevent a physical evil.

If it were possible to make an accurate calculation of the
evils which police regulations occasion, and of those which
they prevent, the number of the former would, in all cases,
exceed that of the latter.

If now, in addition to this, we bring forward the principles
before unfolded, which disapprove of all State agency directed
to positive aims, and which apply here with especial force,
since it is precisely the moral man who feels every restriction
most deeply; reflecting further, that if there is one aspect of
development more than any other which owes its highest beauty
to freedom, this is precisely the culture of character and morals;
then the justice of the following principle will be sufficiently
manifest, viz. that the State must wholly refrain from every
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attempt to operate directly or indirectly on the morals and
character of the nation, otherwise than as such a policy may
become inevitable as a natural consequence of its other abso-
lutely necessary measures; and that everything calculated to
promote such a design, and particularly all special supervision
of education, religion, sumptuary laws, ete., lies wholly outside
the limits of its legitimate activity.

Freedom is but the possibility of a various and indefinite
activity; while government, or the exercise of dominion, is a
single, but yet real activity, The ardent desire for freedom,
therefore, is at first only too frequently suggested by the
deep-felt consciousness of its absence.

It may easily be foreseen, therefore, that the important
inquiry into the due limits of State agency must conduct us
to an ampler range of freedom for human forces, and a richer
diversity of eircumstances and situations. Now the possibility
of any higher degree of freedom presupposes a proportionate
advancement in civilization,—a decreasing necessity of acting
in large, compacted masses,—a richer variety of resources in
the individual agents. If, then, the present age in reality
possesses this increased culture and this power and diversity
of resources, the freedom of which these are the precious condi-
tions should unquestionably be accorded it. And so its methods
of reform would be happily correspondent with a progressive
civilization—if we do not err in supposing this to be its favor-
able characteristic.

But if we examine into the origin of particular institutions
and police-laws, we find that they frequently originate in the
real or pretended necessity of imposing taxes on the subject,
and in this we may trace the example, it is true, to the political
characteristics of the ancient States, inasmuch as such insti-
tutions grow out of the same desire of securing the constitution
which we noticed in them. With respect to those limitations
of freedom, however, which do not so much affect the State
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as the individuals who compose it, we are led to notice a vast
difference between ancient and modern governments.

And yet the peculiar nature of the limitations imposed on
freedom in our States; the fact that they regard rather what
man possesses than what he really is, and that with respect to
the latter they do not cultivate, even to uniformity, the physi-
cal, intellectual, and moral faculties; and lastly and especially,
the prevalence of certain determining ideas, more binding than
laws, suppress those energies which are the source of every
active virtue, and the indispensable condition of any higher
and more various culture.

This individual vigor, then, and manifold diversity, combine
themselves in originality; and hence, that on which the consum-
mate grandeur of our nature ultimately depends,—that towards
which every human being must ceaselessly direct his efforts,
and on which especially those who design to influence their
fellow men must ever keep their eyes, is the Iudwiduality of
Power and Development. Just as this individuality springs
naturally from the perfect freedom of action, and the greatest
diversity in the agents, it tends immediately to produce them
in turn. Even inanimate nature, which, proceeding in accord-
ance with unchangeable laws, advances by regular grades of
progression, appears more individual to the man who has been
developed in his individuality.

Still, it is certain that the sensuous element in our nature, as
it is the earliest germ, is also the most vivid expression of the
spiritual.

1 therefore deduce, as the natural inference from what has
been argued, that reason cannot desire for man any other con-
dition than that in which each individual not only enjoys the
freedom of developing himself by his own energies, in his perfect
individuality, but in which external nature even is left unfash-
ioned by any human agency, but only receives the impress
given to it by each individual of himself and his own free will,
according to the measure of his wants and instincts, and
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restricted only by the limits of his power and his rights.

We might embody in a general formula our idea of State
agency when restricted to its just limits, and define its objects
as all that a government could accomplish for the common
weal, without departing from the principle just established;
while, from this position, we could proceed to derive the still
stricter limitation, that any State interference in private
affairs, not directly implying violence done to individual
rights, should be absolutely condemned.

Now, State measures always imply more or less positive con-
trol; and even where they are not chargeable with actual coer-
cion, they accustom men to look for instruction, guidance, and
assistance from without, rather than to rely upon their own
expedients, The only method of instruction, perhaps, of which
the State can avail itself, consists in its declaring the best
course to be pursued as though it were the result of its investi-
gations, and in enjoining this in some way on the citizen.
But, however it may accomplish this, whether directly or
indirectly by law, or by means of its authority, rewards, and
other encouragements attractive to the citizen, or, lastly, by
merely recommending its propositions to his attention by argu-
ments—it will always deviate very far from the best system
of instruction. For this unquestionably, consists in proposing,
as it were, all possible solutions of the problem in question,
80 that the citizen may select, according to his own judgment,
the course which seems to him to be the most appropriate;
or, still better, so as to enable him to discover the happiest
solution for himself, from a careful representation of all the
contingent obstacles.

In proportion as each individual relies upon the helpful
vigilance of the State, he learns to abandon to its responsibility
the fate and well-being of his fellow-citizens. But the inevi-
table tendency of such abandonment is to deaden the living
force of sympathy, and to render the natural impulse to mutual
assistance inactive: or, at least, the reciprocal interchange of
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services and benefits will be most likely to flourish in its greatest
activity and beauty, where the feeling is liveliest that such
assistance is the only thing to rely upon; and experience teaches
us that those classes of the community which suffer under
oppression, and are, as it were, overlooked by the Government,
are always cemented together by the closest ties. But wherever
the citizen becomes insensible to the interests of his fellow-citi-
zen, the husband will contract feelings of cold indifference to
the wife, and the father of a family towards the members of
his household.

The solicitude of a State for the positive welfare of its citi-
zens, must further be hurtful, in that it has to operate upon
& promiscous mass of individualities, and therefore does harm
to these by measures which cannot meet individual cases.

It hinders the development of Individuality.

For every restrictive institution comes into collision with
the free and natural development of power, and gives rise to
an infinite multiplicity of new relations; and even if we suppose
the most equable course of events, and set aside all serious
and unlooked-for accidents, the number of these relations which
it brings in its train is not to be foreseen. Any one who has
an opportunity of occupying himself with the higher depart-
ments of State administration, must certainly feel conscious
from experience how few political measures have really an im-
mediate and absolute necessity, and how many, on the contrary,
have only a relative and indirect importance, and are wholly
dependent on foregone measures. Now, in this way a vast
increase of means is rendered necessary, and even these very
means are drawn away from the attainment of the true end. Not
only does such a State require larger sources of revenue, but
it needs in addition an increase of artificial regulations for the
maintenance of mere political security; the separate parts
cohere less intimately together—the supervision of the Govern-
ment requires far more vigilance and activity., Hence comes
the calculation, no less difficult, but unhappily too often
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neglected, whether the available resources of the State are ade-
quate to provide the means which the maintenance of security
demands; and should this calculation reveal a real mispropor-
tion, it only suggests the necessity of fresh artificial arrange-
ments, which, in the end, overstrain the elasticity of the power—
an evil from which (though not from this cause only) many
of our modern States are suffering.

We must not overlook here one particular manifestation
of this generally injurious agency, since it so closely affects
human development; and this is, that the very administration
of political affairs becomes in time so full of complications,
that it requires an incredible number of persons to devote
their time to its supervision, in order that it may not fall into
utter confusion. Now, by far the greater portion of these have
to deal with the mere symbols and formulas of things; and
thus, not only men of first-rate capacity are withdrawn from
anything which gives scope or stimulus to the thinking faculties,
and men who would be usefully employed in some other way
are diverted from their real course of action, but their intellec-
tual powers are brought to suffer from this partly fruitless,
partly one-sided employment. Wholly new sources of gain,
moreover, are introduced and established by this necessity of
despatching State affairs, and these render the servants of
the State more dependent on the governing classes of the com-
munity than on the nation in general. Familiar as they have
become to us in experience, we need not pause to describe the
numerous evils which flow from such a dependence—what
looking to the State for help, what a lack of self-reliance, what
false vanity, what inaction even, and want. The very evils
from which these hurtful consequences flow, are immediately
produced by them in turn. When once thus accustomed to
the transaction of State affairs, men gradually lose sight of
the essential object, and limit their regard to the mere form;
they are thus prompted to attempt new ameliorations, perhaps
true in intention, but without sufficient adaptation to the re-
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quired end; and the prejudicial operation of these necessitates
new forms, new complications, and often new restrictions,
and thereby creates new departments, which require for their
efficient supervision a vast increase of functionaries. Hence
it arises that in every decennial period the number of the public
officials and the extent of registration increase, while the liberty
of the subject proportionately declines.

I could here present an agreeable contrast of a people in
the enjoyment of unfettered freedom, and of the richest diver-
gity of individual and external relations; I could exhibit how,
even in such a condition, fairer and loftier and more wonderful
forms of diversity and originality must still be revealed, than
even any in that antiquity which so unspeakably fascinates,
despite the harsher features which must still characterize the
individuality of a ruder civilization; a condition in which force
would still keep pace with refinement, and even with the rich
resources of revealed character, and in which, from the endlessly
ramified interconnection between all nations and quarters of
the globe, the very elements themselves would seem more
numerous; I could then proceed to show what new force would
bloom out and ripen into fruition, when every existing thing
was organizing itself by its own unhindered agency; when even
surrounded, as it would be, by the most exquisite forms, it
transformed these present shapes of beauty into its own inter~
nal being with that unhampered spontaneity which is the cher-
ished growth of freedom: I could point out with what delicacy
and refinement the inner life of man would unfold its strength
and beauty; how it would in time become the high, ultimate
object of his solicitude, and how everything physical and exter-
nal would be transfused into the inner moral and intellectual
being, and the bond which connects the two natures together
would gain lasting strength, when nothing intervened to dis-
turb the reaction of all human pursuits upon the mind and
character: how no single agent would be sacrificed to the interest
of another; but while each held fast the measure of power be-
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stowed on him, he would for that very reason be inspired with
a still lovelier eagerness to give it a direction conducive to the
benefit of the others: how, when every one was progressing in
his individuality, more varied and exquisite modifications of
the beautiful human character would spring up, and one-sided-
ness would become more rare, as it is the result of feebleness
and insufficiency; and as each, when nothing else would avail
to make the other assimilate himself to him, would be more
effectually constrained to modify his own being by the still
continuing necessity of union with others: how, in such a people,
no single energy or hand would be lost to the task of ennobling
and enhancing human existence: and lastly, how through this
focal concentration of energies, the views of all would be directed
to this last end alone, and would be turned aside from every
other object that was false or less worthy of humanity., I
might then conclude, by showing how the beneficial conse-
quences of such a constitution, diffused throughout the people
of any nation whatever, would even remove an infinite share
of the frightfulness of that human misery which is never wholly
eradicable, of the destructive devastations of pature, of the
fell ravages of hostile animosity, and of the wanton luxurious-
hess of excessive indulgence in pleasure. But I content myself
with having limned out the more prominent features of the
contrasting picture in a general outline; it is enough for me
to throw out a few suggestive ideas, for riper judgments to
sift and examine.

If we come now to the ultimate result of the whole argument
we have been endeavoring to develop, the first principle we
eliminate will be, that the State is to abstain from all solicitude
for the positive welfare of the citizens, and not to proceed a
step further than is necessary for their mutual security and
protection against foreign enemies; for with no other object
should it impose restrictions on freedom.

The more a man acts for himself, the more does he develop
himself. In large associations he is too prone to become an
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instrument merely. A frequent effect of these unions moreover
is to allow the symbol to be substituted for the thing, and this
always impedes true development. The dead hieroglyphic
does not inspire like living nature.
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Tll{xe selections are from the Essay on Liberty, Mill's most carefully written
work.

Liberty of Thought, Speech and Press.—The time it is to
be hoped, is gone by, when any defence would be necessary of
the “Liberty of the press” as one of the securities against corrupt
or tyrannical government. No argument, we may suppose, can
now be needed, against permitting a legislature or an executive,
not identified in interest with the people, to preseribe opinions to
them, and determine what doctrines and what arguments they
shall be allowed to hear. This aspect of the question, besides,
has been so often and so triumphantly enforced by preceding
writers, that it needs not be specially insisted on in this place.
Though the law of England on the subject of the press, is as
servile to this day as it was in the time of the Tudors, there is
little danger of its being actually put in force against political
discussion, except during some temporary panic, when fear of
insurrection drives ministers and judges from their propriety;
and, speaking generally, it is not, in constitutional countries,
to be apprehended, that the government, whether completely
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responsible to the people or not, will often attempt to control
the expression of opinion, except when in doing so it makes it-
self the organ of the general intolerance of the public. Let
us suppose, therefore, that the government is entirely at one
with the people, and never thinks of exerting any power of
coercion unless in agreement with what it conceives to be their
voice. But I deny the right of the people to exercise such
coercion, either by themselves or by their government. The
power itself is illegitimate. The best government has no more
title to it than the worst. It is as noxious, or more noxious,
when exerted in accordance with public opinion, than when in
opposition to it. If all mankind minus one, were of one opinion,
and only one person were of the contrary opinion, mankind
would be no more justified in silencing that one person, than
he, if he had the power, would be justified in silencing man-
kind. Were an opinion a personal possession of no value
except to the owner; if to be obstructed in the enjoyment
of it were simply a private injury, it would make some differ-
ence whether the injury was inflicted only on a few persons or
on many. But the peculiar evil of silencing the expression of
an opinion is, that it is robbing the human race, posterity as
well as the existing generation; those who dissent from the
opinion, still more than those who hold it. If the opinion is
right, they are deprived of the opportunity of exchanging error
for truth; if wrong, they lose, what is almost ag great a benefit,
the clearer perception and livelier impression of truth, produced
by its collision with error.

It is necessary to consider separately these two hypotheses,
each of which has a distinct branch of the argument correspond-
ing to it. We can never be sure that the opinion we are en-
deavoring to stifle is a false opinion; and if we were sure, stifling
it would be an evil still.

First: the opinion which it is attempted to suppress by
authority may possibly be true. Those who desire to suppress
it, of course deny its truth; but they are not infallible, They
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have no authority to decide the question for all mankind, and
exclude every other person from the means of judging. To
refuse a hearing to an opinion, because they are sure that it
is false, is to assume that their certainty is the same thing as
absolute certainty. All silencing of discussion is an assumption
of infallibility. Its condemnation may be allowed to rest on
this common argument, not the worse for being common.
Unfortunately for the good sense of mankind, the fact of
their fallibility is far from carrying the weight in their practical
judgment, which is always allowed to it in theory; for while
everyone well knows himself to be fallible, few think it necessary
to take any precautions against their own fallibility, or admit
the supposition that any opinion, of which they feel very cer-
tain, may be one of the examples of the error to which they
acknowledge themselves to be liable. Absolute princes, or
others who are accustomed to unlimited deference, usually
feel this complete confidence in their own opinions on nearly
all subjects. People more happily situated, who sometimes
hear their opinions disputed, and are not wholly unused to
be set right when they are wrong, place the same unbounded
reliance only on such of their opinions as are shared by all who
surround them, or to whom they habitually defer; for in pro-
portion to a man’s want of confidence in his own solitary judg-
ment, does he usually. repose with implicit trust on the infal-
libility of “the world” in general. And the world, to each
individual, means the part of it with which he comes in contact;
his party, his sect, his church, his class of society; the man may
be called, by comparison, almost liberal and large minded to
whom it means anything so comprehensive as his own country or
his own age. Nor is his faith in this collective authority at all
shaken by his being aware that other ages, countries, sects,
churches, classes, and parties have thought, and even now think,
the exact reverse. He devolves upon his own world the respon-
sibility of being in the right against the dissentient worlds of
other people; and it never troubles him that mere accident
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has decided which of these numerous worlds is the object of
his reliance, and that the same causes which make him a church-
man in London, would have made him a Buddhist or a Confucian
in Pekin. Yet it is as evident in itself, as any amount of ar-
gument can make it, that ages are no more infallible than
individuals; every age having held many opinions which sub-
sequent ages have deemed not only false but absurd; and it
is as certain that many opinions, now general, will be rejected
by future ages, as it is that many, once general, are rejected
by the present.

‘When we consider either the history of opinion, or the ordinary
conduct of human life, to what is to be ascribed that the one
and the other are no worse than they are? Not certainly to
the inherent force of the human understanding; for, on any
matter not self-evident, there are ninety-nine persons totally
incapable of judging of it, for one who is capable; and the capac-
ity of the hundreth person is only comparative; for the majority
of the eminent men of every past generation held many opinions
now known to be erroneous, and did or approved numerous
things which no one will now justify. Why is it, then, that
there is on the whole a preponderance among mankind of
rational opinions and rational conduct? If there really is
this preponderance, which there must be unless human affairs
are, and have always been, in an almost desperate state—it
is owing to a quality of the human mind, the source of every-
thing respectable in man either as an intellectual or as a moral
being, namely, that his errors are corrigible. He is capable
of rectifying his mistakes, by discussion and experience. - Not
by experience alone. There must be discussion, to show how
experience is to be interpreted. Wrong opirions and practices
gradually yield to fact and argument; but facts and arguments,
to produce any effect on the mind, must be brought before it.
Very few facts are able to tell their own story, without comments
to bring out their meaning. The whole strength and value,
then, of human judgment, depending on the one property,
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that it can be set right when it is wrong, reliance can be placed
on it only when the means of setting it right are kept constantly
at hand. In the case of any person whose judgment is really
deserving of confidence, how has it become s0? Because he
has kept his mind open to criticism of his opinions and con-
duct. Because it has been his practice to listen to all that could
be said against him; to profit by as much of it as was just, and
expound to himself, and upon occasion to others, the fallacy
of what was fallacious. Because he has felt, that the only way
in which a human being can make some approach to knowing
the whole of a subject, is by hearing what can be said about it
by persons of every variety of opinion, and studying all modes
in which it can be looked at by every character of mind. No
wise man ever acquired his wisdom in any mode but this; nor
is it in the nature of human intellect to become wise in any
other manner. The steady habit of correcting and complet-~
ing his own opinion by collating it with those of others, so far
from causing doubt and hesitation in carrying it into practice,
is the only stable foundation for a just reliance on it: for, being
cognizant of all that can, at least obviously, be said against
him, and having taken up his position against all gainsayers—
knowing that he has sought for objections and difficulties,
instead of avoiding them, and has shut out no light which ean
be thrown upon the subject from any quarter—he has a right
to think his judgment better than that of any person, or any
multitude, who have not gone through a similar process.

It is not too much to require that what the wisest of mankind,
those who are best entitled to trust their own judgment, find
necessary to warrant their relying on it, should be submitted
to by that miscellaneous collection of a few wise and many
foolish individuals, called the public. The most intolerant of
churches, the Roman Catholic Church, even at the canoniza-
tion of a saint, admits, and listens patiently to, a “devil’s
advocate.” The holiest of men, it appears, cannot be admitted
to posthumous honors, until all that the devil could say against
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him is known and weighed. If even the Newtonian philosophy
were not permitted to be questioned, mankind could not feel
as complete assurance of its truth as they now do. The beliefs
which we have most warrant for, have no safeguard to rest
on, but a standing invitation to the whole world to prove them
unfounded. If the challenge is not accepted, or is accepted
and the attempt fails, we are far enough from certainty still;
but we have done the best that the existing state of human
reason admits of; we have neglected nothing that would give
the truth a chance of reaching us; if the lists are kept open, we
may hope that if there be a better truth, it will be found when
the human mind is capable of receiving it; and in the meantime,
we may rely on having attained such approach to truth, as is
possible in our own day. This is the amount of certainty at-
tainable by a fallible being, and this the sole way of attaining
it.

Strange it is, that men should admit the validity of the argu-
ments for free discussion, but object to their being “pushed
to an extreme;” not seeing that unless the reasons are good for
an extreme case, they are not good for any case. Strange that
they should imagine that they are not assuming infallibility
when they acknowledge that there should be free discussion
on all subjects which can possibly be doubtful, but think that
some particular principle or doctrine should be forbidden to
be questioned because it is 8o certain, that is, because they are
certain that it is certain. To call any proposition certain,
while there is anyone who would deny its certainty if permitted,
but who is not permitted, is to assume that we ourselves, and
those who agree with us, are the judges of certainty, and judges
without hearing the other side.

In order more fully to illustrate the mischief of denying a
hearing to opinions because we, in our own judgment, have
condemned them, it will be desirable to fix down the discussion
to a concrete case; and I choose by preference, the cases
which are least favorable to me—in which the argument against
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freedom of opinion, both on the score of truth and on that of
utility, is considered the strongest. Let the opinions impugned
be the belief in a God and in a future state, or any of the com-
monly received doctrines of morality. To fight the battle on
such ground, gives a great advantage to an unfair antagonist;
since he will be sure to say (and many who have no desire to
be unfair will say it internally), Are these the doctrines which
you do not deem sufficiently certain to be taken under the
protection of law? Is the belief in a God one of the opinions,
to feel sure of which, you hold fo be assuming infallibility?
But I must be permitted to observe, that it is not the feeling
sure of a doctrine (be it what it may ) which I call an assumption
of infallibility. It is the undertaking to decide that question
for others, without allowing them to hear what can be said on
the contrafy side. And I denounce and reprobate this preten-
sion not the less, if put forth on the side of my most solemn
convictions. However positive any one’s persuasion may be,
not only of the falsity but of the pernicious consequences,
but (to adopt expressions which I altogether condemn ) the im-
morality and impiety of an opinion; yet, if, in pursuance of that
private judgment, though backed by the public judgment of his
country or his cotemporaries, he prevents the opinion from being
heard in its defence, he assumes infallibility. And so far from
the assumption being less objectionable or less dangerous because
the opinion is called immoral or impious, this is the case of all
others in which it is most fatal. These are exactly the occasions
on which the men of one generation commit those dreadful
mistakes, which excite the astonishment and horror of pos-
terity. It is among such that we find the instances memorable
in history, when the arm of the law has been employed to root
out the best men and the noblest doctrines; with deplorable
success as to the men, though some of the doctrines have sur-
vived to be (as if in mockery) invoked, in defence of similar
conduct towards those who dissent from them, or from their
recetved interpretation.
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Mankind can hardly be too often reminded, that there was
once a man named Socrates, between whom and the legal author-
ities and public opinion of his time, there took place & memor-
able collision. Born in an age and country abounding in
individual greatness, this man has been handed down to us
by those who best knew both him and the age, as the most
virtuous man in it; while we know him as the head and proto-
type of all subsequent teachers of virtue, the source equally
of the lofty inspiration of Plato and the judicious utilitarianism
of Aristotle, the two headsprings of ethical as of all other
philosophy. This acknowledged master of all the eminent
thinkers who have since lived—whose fame, still growing after
more than two thousand years, all but outweighs the whole
remainder of the names which make his native city illustrious—
was put to death by his countrymen, after a judicial convie-
tion, for impiety and immorality. Impiety, in denying the
Gods recognized by the State; indeed his accusers asserted
(see the “Apologia’ ) that he believed in no gods at all. Im-
morality, in being, by his doctrines and instructions, a “cor-
rupter of youth.” Of these charges the tribunal, there is
every ground for believing, honestly found him guilty, and
condemned the man who probably of all then born had deserved
best of mankind, to be put to death as a criminal.

The dictum that truth always triumphs over persecution,
is one of those pleasant falsehoods which men repeat after one
another till they pass into commonplaces, but which all ex-
perience refutes. History teems with instances of truth put
down by persecution. If not suppressed forever, it may be
thrown back for centuries. To speak only of religious opin-
ions: the Reformation broke out at least twenty times before
Luther, and was put down. Arnold of Brescia was put down.
Fra Dolcino was put down. Savonarola was put down. The
Albigeois were put down. The Vaudois were put down.
The Lollards were put down. The Hussites were put down.
Even after the era of Luther, wherever persecution was persisted
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in, it was successful. In Spain, Italy, Flanders, the Austrian
empire, Protestantism was rooted out; and, most likely, would
have been so in England, had Queen Mary lived, or Queen
Elizabeth died. Persecution has always succeeded, save where
the heretics were too strong a party to be effectually persecuted.
No reasonable person can doubt that Christianity might have
been extirpated in the Roman Empire. It spread, and became
predominant because the persecutions were only occasional,
lasting but a short time, and separated by long intervals of
almost undisturbed propagandism. It is a piece of idle senti-
mentality that truth, merely as truth, has any inherent power
denied to error, of prevailing against the dungeon and the stake.
Men are not more zealous for truth than they often arefor
error, and a sufficient application of legal or even of social
penalties will generally succeed in stopping the propagation
of either. The real advantage which truth has consists in this,
that when an opinion is true it may be extinguished once,
twice, or many times, but in the course of ages there will
generally be found persons to rediscover it, until some one of
its reappearances falls on a time when from favorable circum-
stances it escapes persecution until it has made such head as
to withstand all subsequent attempts to suppress it.

It will be said that we do not now put to death the introducers
of new opinions: we are not like our fathers who slew the proph-
ets, we even build sepulchres to them, It is true we no longer
put heretics to death; and the amount of penal infliction which
modern feeling would probably tolerate, even against the most
obnoxious opinions, is not sufficient to extirpate them. But
let us not flatter ourselves that we are yet free from the stain
even of legal persecution. Penalties for opinion or at least for
ts expression, still exist by law; and their enforcement is not,
even in these times, 50 unexampled as to make it at all incredible
that they may some day be revived in full force. In the year
1857, at the summer assizes of the County of Cornwall, an
unfortunate man said to be of unexceptional conduct in all
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relations of life, was sentenced to twenty-one months’ imprison-
ment, for uttering and writing on a gate, some offensive words
concerning Christianity. Within a month of the same time,
at the old Bailey, two persons, on two separate occasions, were
rejected as jurymen, and one of them grossly insulted by the
judge and by one of the counsel, because they honestly declared
that they had no theological belief; and a third, a foreigner,
for the same reason, was denied justice against a thief. This
refusal of redress took place in virtue of the legal doctrine,
that no person can be allowed to give evidence in a court of
justice, who does not profess belief in a God (any god is suf-
ficient) and in a future state; which is equivalent to declaring
such persons to be outlaws, excluded from the protections of
the tribunals; who may not only be robbed or assauited with
impunity, if no one but themselves, or persons of similar opin-
ions be present, but anyone else may be robbed or assaulted
with impunity, if the proof of the fact depends on their evidence.
The assumption on which this is grounded, is that the oath is
worthless, of a person who does not believe in a future state;
a proposition which betokens much ignorance of history in
those who assent to it (since it is historically true that a large
proportion of infidels in all ages have been persons of distin-
guished integrity and honor); and would be maintained by no
one who had the smallest conception how many of the persons
in greatest repute with the world, both for virtues and attain-
ments, are well known, at least to their intimates, to be un-
believers. The rule, besides, is suicidal, and cuts away its
own foundation. Under pretence that 